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The Introduction. 


Hile ſo many Learned Pens are employed 
to ſuch excellent purpoſe, in anſwering the 
Wy  PVWritings, and confuting the Doflrines and 


Praftices of the Church of Rome, I cannot but think it a 


very uſeful Work to give ſome plain Direftions to thoſe, who 
are Unlearned, who have neither Time to Read, nor Money 
to Buy, nor Abilities to Underſtand more Learned Contre- 
verfies. . Our Divines indeed have taken great care to write 
ſhort Trafts, with great Plainneſs. and Perſpicuity, and with 
as little unneceſſary ſhew of Learning as may be, to fit them 
the better for Unlearned Readers ; and they have had, by 


the bleſſing of- God, wonderful Succeſs ;* Popery was neverſo 


generally underſtood, as it ts at this day; the meaneft Tradeſ- 
men can now dipate againft Popery with ſufficient Skill and 
Fudgment, and need not - be beholding to the prejudices of 
Education to ſecure them:' and therefore my buſineſs ſhall 
not be at preſent down-right:to $tate any one Controverfie be- 

x B tween 
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tween us, and the Church of Rome, bat to dire our People 
how to ſecure themſelves again#t the Attaques of our Roman 
Adverfaries, to check their conferring and diſpating Humour, 


or to baffle them. IT fhall reduce all into as plain a Method 
' and as ſhort a Compaſs as 1 can, and ſhew, 


Firſt, Zow 70 ſtop them at the beginning of their Diſpute. 


Secondly, Give ſome Rules about the Topicks, from which 
they Diſpute, ſuch as Reaſon, Scripture, and the Authority of 
the Ancient Fathers and Writers of the Church. 


Thirdly, How to Anſwer ſome of their moi? popular Pre- | 


tencts, ſuch as the Uncertainty of the Proteſtant Religion, 
the Miſ-repreſentations of Popery, &cc. | 


Fourthly, 7o give ſome ſhort Direfions as to particular 
Controverſies. 


GHMAT 6: 


How Proteſtants may prevent Diſputing with 
Papifts. © 


JOw I do not by this mean, that they ſhould always 
avoid their Company, and run away from them 
where-ever they meet them, which is very ill Manners; 
though it is not adviſable neither to court ſuch Acquain- 
tance, or to make them our Intimates, when neither the 
Obligations. of Nature, nor other Civil or Political Rea- 
fons make it neceſlaty ; for Converſation many times 
prevails more than Arguments can do, and will as foen 
corrupt Mens Faith, as Manners. - £ GE 
Nor do mean, that Proteſtants ſhould obſtinately re- 
fuſe to Diſcourſe with Papiſts when they meet rhem ; ro 
| hear 
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hear What rhey have to fay for thernſelves, 'and to give 
a Reaſon for rheir own Faith ; this is not agreeable to 
Proteſtant Principles, To prove all things, and tohofd faſt 
that which is good : and yet this ought to be done with 
great prudence and caution too; for there are a ſort of 
perverfe Diſputers, who are to be aveided according to 
the Apoſtolick Precept, If any man teach otherwiſe anl cox- 
ſent not to wholſome words, even the words of our Lord Je- 
ſus Chriſt, and to the dofrine which # according to godlineſs ; 
he i proud, knowing, nothing, but doting aboat E Pions ant 
ſtrife of words, whereof cometh envy, ſtrife, railings, evil 
ſurmiſing, perverſe diſputing of men of corrupt minds, an4 
deſtitute of the truth, ſuppoſing, that gain is godlinefs; from 

ſuch withdraw thy ſelf, 1 Tim. 6. 3, 4, 5. , ; 
Men of weak Judgments, and who are not killed in 
the Laws of Diſputation, may eaſily be impoſed on by 
cunning Sophiſters, and ſuch as lie in wait to Deceive : 
The Charch of Rome is very ſenſible of this, and there- 
fore will not ſuffer her People to diſptte their Religion, 


or to tead Heretical Books, nay not fo mich as to look * 


into the Bi#/e it ſelf ; but though we allow all this to our 
People, as that which God not only allows, but requires, 
and which all conſidering Men will allow themfelves, 
whoever forbids it; yet we do not allow then to be pet- 
petual Seekers, to be always doubtful of their Religion, 
to be like:chil/dren toſſed too and fro with every wintl of Do- 
Hive. And therefore the liberty of Judging, and Inquis 
tivg, which weallow, is only that they may underſtand 


the true Reaſons of theit Faith, and be well grounded in 


it, which men may be, whore not able to anſwer eve- 
eF caving Objttion; uti is riſe of tis berry 
when men have itching Ears, and hearken' afterall No- 
velties of Opinions, uh, grow wanton and. ſceptical Dif- 
puters;-afid therefore it is y conſiſtent with that liber- 
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ty, which Proteſtants allow, to adviſe Chriſtians to be 
very careful how they hearken to ſuch as Preach any 
new Dodrine, which they have not been taught; that the 
weak in Faith and Knowledge ſhould not venture upon 
doubtful Diſputations ; that they ſhould not be haſty to 
queſtion what they have believed, nor to give heed to 
new Dottrines ; that they ſhould not rely on their own 
underſtanding in theſe matters, but when they meet with 
any diſſiculties, ſhould conſult their Spiritual Guides, not 
to be finally determined by their Authority, as the Church 
of Rome requires, but to hear their Reaſons, and what 
Anſwers they,can give to ſuch difficulties, as they them- 
ſelves cannot anſwer. With ſuch Cauttons as theſe; we 
dare venture our People to hear, and read, and enquire, 
as much as they pleaſe, and have not found yet, that 
our Roman Adverfaries have been able to make any great 
impreſſion upon ſuch honeſt and prudent Inquirers. But 
that which I intend at prefent, is of another nature, to 
teach our People a Way to make theſe men ſick of Di- 
.ſputing themſelves, to make them leave off thoſe Imper- 
tinent and Noifie Squabbles, with which they diſturb all 
Company they come into: and this is no ſuch mighty 
Secrer neither, as may be expeCed, but is very plain and 
obvious at the firſt propoſal. R | 
For when you are aſſaulted by ſuch troubleſome Di- 
ſputers, only ask them, Whether they will allow you to 
Judge for your ſelves in matters of Religion? if they will 
not, why do they trouble you with Diſputing >- for the 
- end of Diſputing, is toconvince; and you cannot be con- 
vinced, unleſs you may Judge too. Would they diſpute 
with a Stone, that can neither hear, nor underſtand? or 
would they make a Speech to convinice a Horſe, that he 
is out of his way, afid muſt takeanother Road, if he woul, 
return home? And do not they talk to as little purpoſe 
an 
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and ſpend their breath as vain upon a man, whocan-hear 


| indeed, and underſtand ſomewhat, but muſt not follow 


his own underſtanding? If they fay, that yau muſt Judge 
for your ſelves; ask them, Whether this be the DoErine 
of their Church, that private men may Judge for them- 


ſelves? Whether this do not reſolve our Faith into a pri- 


vate Spirit, which they ſay, is the Proteſtant Hereſie, and 
the Foundation of Proteſtant Uncertainty ? If they once 
open this Gap to Hefteticks into the Church, there is 
great danger that more will run out at it, than will come 
in; and its well if the Church it ſelf ſtays behind : 
for what becomes of the Church of Rome, if all their 
glorious Cant of the Infallibility of Church, and Popes, 
and General Councils, be art laſt reſolved into a private 


Spirir! While theſe men go about to diſpute Hereticks 


into their Church, they unavoidably give up the Cauſe 
of the Church, and of Infallibility ; which is the way to 
diſpute a great many good Catholicks out of it, who are 
kept there only by the power of a blind and implicite 
Faith. Here then let our Proteſtant fix his faot, and not 
ſtir an inch, tillthey difown Infallibility, and confeſs, that 


. every man can-and muſt Judge for himſelf in matters of 


Religion, according tothe Proofs that are offered to him. 
For will a wiſe man diſpute with one, who he knows ban- 
ters him all the while 2 who appeals to his'private Judg- 
ment (as all mendo, whS diſpute withone another) and 
at the fame time cries down this private Spirit as the cauſe 
of 'Schiſms, 'and- Hereſics, and Blaſphemies, and every 


- thing that is evil : no man of any Spirit, but will ſcorn 


to diſpute with one who intends only to put a trick on 
him, and to out-wit him if he can; ,and in truth it is no 
more to'endeavour'to diſpute a man into Popery, when 


_ the Fundamental Principle of Popery is, That we muſt 


not Reaſon and Diſpute, but Believe; that we muſt take 
_—_ » $83 heb our 
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our Faith upon the Authority of the Church, without 
asking any queſtions about ir. . There are two or three 
things, which may be anfwered to this. 

I. That though *"Diſputing be. not a proper way for 
Papifts to. take, yet it is the only way, that can be taken 
with Proteſtants, who are all for Diſputing, and will 
believe nothing without aReaſon; and therefore Prote-. 
ſtants ought not to blame Papiſts for Diſputing, unleſs 
they wonld be good Catholicks without it. Now in 
anſwer to this, I bave ſomething/to ſay to Papiſts, and 
ſomething to Proteſtants. . CO Ts. 

1. As Br the Papiſts, what neceſſity ſoever they be in 
of Diſputing, I defire to know, with what face they can 
reproach Proteſtants with adhering to their own private 
Judgments, when they themſelves are ſuch zealous Di- | 
fputants, which is an Appeal to every private mans Judg- 
ment: If ever they make any Converts, they muſt be 
beholden to mens private Judgments for it, for 1 think 
men cannot change their Opinions, without exerciſing a 
private Judgment about it; -and I ſuppoſe when they dis 

ſpute with men to make them Papiſts, they intend tocon- 
 vertthem by their awn private Judgments. Now what 
difference is there between mens uſing their private Fudgs 
ments to turnePapiſts, or to turn Proteſtants? One in- 
deed may be falſe, and the othes true; but private Judg- 
ment is private Judgment ſtill: and if it be ſo great a 
fault for men to uſe their own private J ents, it 15 as 
great a fault in a Papiſl, as it is in a Proteſtant. So that 
at leaſt, as to Converts, the Church of Reme has no ad- 
vantage in this particular over Proteſtant Churches; ſome 
by the exerciſe of their own, Reaſon-and Judgment, go 
over to the Church of Reme, and ſome to-the Church. of 
England; ſome are diſputed into Popery, and ſome; inte 
Proteſtantiſm: and therefore for the ſake of their beloved 

Con- 


A Preſervative againff POPERY. 
Converts, and their belaved Diſputations, they ought to 
be more favourable go 2 private Spirit: The truth is, 
by. diſputing with Hereticks, they give up their Cauſe, 
and confeſs, that in all Diſputes of Religion, their lies 
an Appeal to every mans private Judgment and Con- 
ſcience ; and ſhould they loſe this. Point by their Diſpu- 
ting, all the Converts they make, cannot recompence 
, ſuch a loſs. | 

2. As for Proteſtants, though they have no other 
way to fatisfie themſelves, or ro convince others, but 
by Reaſon and Diſcourſe; yet this is no reaſon why they 
ſhould Diſpute with thoſe men who diſown the Judg- 
ment of Reaſon, as a private Spirit : For why ſhould I 
Diſpute with any man who uſes ſuch A_ tO con- 
vince ge, as he himfelf does not think a ſufficient Reaſon 
of Faith Ask then one of rheſe Diſputers, who alled= 
ges Scripture, Reaſon and Antiquity, to prove any Do- 
&trines of the Romiſh Faith, Do you, Sir, believe Trans 
ſubſtantiation, the Worſhip of Images, the Invocation of 
Saints, Purgatory, Maſs for the Dead, upon the bare Au- 
thority of theſe Scriptures and Fathers, you have pro= 
duced for them? if theſe DoQrines were not Defined 
by the Church, ſhould you think thete Arguments ſuffi 
cient to prove them? or could you ſuppoſe, the Church 
had Defined the contrary, ſhould you think the Argu- 
ments good ſtill? In ſhort, can any Reaſon, any Authorj- 
ty of Scripture, or Fathers, be any Foundation for a Di- 
vine Faith, but only the Authoruy of the Churchy He 
that fays they can, is no Papiſt; and he that fays they 
cannot, confeſſes, that he nſes ſach Arguments, as he higz« 
elf does not build his Faith upon : If you will believe 
them, you may ; but though you do, you are no ſound 
Believer, without refolving your Faith ſolely into the 


Authority of.the Church. - And, I think, he myſt love 
Diſpus« 
# 
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Diſputing well, who will diſpute with ſuch men as theſe ; 
and thoſe muſt have a good degreg of Aſſurance, who 
will be troubleſome with their Diſputes, after ſuch a dif 
covery. The end of Diſputing, I ſuppoſe, is either to 
convince, or to be convinced: but ſhould you anſwer 
and baffle all tuch a man's Arguments, if he be modeſt, 
it may be he may bluſh a little, but is not to be moved; 
for his Faith, after all, is not built upon theſe Arguments, , 
but upon Church-Authority : and it is to no purpoſe for 
you to ſafter your ſelf to be convinced by theſe Argu- 
ments, for it will not make you a good Catholick, with- 
out reſolving your Faith wholly into the Authority of 
the Church. It is certainly a very ſurprizing thing for 
a Proteſtant to be diſputed into Popery 3 for as ſoon as 
he is converted, he muſt renounce the very meanggf his 
Converſion : He muſt uſe his own. Judgment to turn 
Papiſt, and as ſoon as he is turned, he miſt renounce his 
own Judgment, and*confeſs it to be of no Authority : 
Now though it may be ſuch a private Judgment as leads 
2 man to Popery, may as well deſerve to be renounced, 
as any ; yet it 1s an odd kind of contradiCtion, to re- 
nounce our own private Reaſon and Judgment, and yet 
to own our Converſion ; methinks ſuch men ſhould re- 
nounce their Converſion too at the ſame time they re- 
nounce their Reaſon ; for if their Converſion be good, it 
is a ſign their Judgment was ſo ; but if their Judgment 

be not fit to be truſted, methinks this ſhould make them 
queſtipn their Converſion : | And therefore they ſhould 
either maintain the Reputation of. their Judgment and 
Converſion together, and then they cannot be good Ca- 
tholicks,while they adhere to their ownJudgment, or they 
ſhould renounce them both together; nay, they muſt not 
only renounce their' own Judgmients, -as ſoon-as they are 
converted, but they muſt renounce "the Authority -and 
| Valt- 
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E» Val idity of thoſe very Arguments whereby they are Con- 


verted, whether from Scripture, Reaſon, or Fathers; they 
muſt confeſs, that theſe Arguments are not a ſufficient 
Foundation for a Divine Faith, withoue the Authority of 
the Church ; for it is a dangerous thing to allow any 
Authority to Scripture or Fathers, without the Church, 
for that may make men Hereticks; and yet, I ſuppoſe, 
when Hereticks are converted by theſe Arguments, it 
muſt be the force of the Arguments, and not the Au- 
thority of the Church, which converts them, unleſs they 
believed the Authority of the Church before they were 
converted, and that was a little too early for it, Now 
methinks when Proteſtants turn Papiſts, as they pretend, 
from the conviction of their own Reafon and Judgment, 
and as foon as they are converted, are taught, that there 
is no relying upon their own Judgment, and that the 
Reafons whereby they were converted, are not good in 
themſelves without Church Authority ; if it were pof- 
fible for them ever td uſe their Reaſon more after fach 
a Change, it would certainly make them difown their 
Converfion ; which, it ſeems, was the effec of a very 
fallible Judgment, and very uncertain and inauthentick 
Reaſon. | 
H. There is another pretence for theſe Difpates, which 
may ſeem to anſwer this difficulty, that the intention of 
theſe Difputes, is onely to lead you to the Infaltible 
Church, and ſet you upon a Rock ; and then it is very 
naturat to renounce your own Fudgment, when you have 
an infallible Guide. Ourown Judgment then muſt bring 
us to the infallible Goide, and when we have found him, 
we have no farcher nfe for- our own Judgment, I an- 
ſwer, Cn | 
x. Should we grant this, it pats an end toall the par- 
ticatar Difputes of Religion _— n as and the _ 
2" 
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of Rome : We may diſpute on about an Infallible Judge, 
but they cannot, with any fence, diſpute with us about 
the particular Articles of Faith, ſuch as Tranſubſtantia» 
tion, the Sacrifice of the Maſs, the Worſhip of Images, 
and the like ; for theſe are to be learnt onely from the 
Church, and cannot be proved by Scripture or Fathers, 
without the Anthority of the Church. And if they 
would confeſs this; they would fave us, and themſelves, 
a great deal of trouble: For why ſhould they be at the 
trouble of writing ſuch Arguments, or we to anſwer 
them, when they themſelves confeſs, that the Arguments 
are not good, unleſs they be confirmed by the Churches 
Authority ? I confeſs, I have often wondered to fee ſuch 
Volumes of Controverſies written by the Roman Di- 
vines, for I could never imagine to what end they are 
writ. Is not their Faith wholly reſolved into the Au- 
thority of the Church? what need Reaſons and Argu- 
ments then, which cannot work Faith in us? Either theſe 
Arguments are ſufficient to confirm the Articles of their 
Faith without the Authority of the Church, or they are 
not: If they are, then there is no need of Infallibility, 
ſince all the Articles of Faith are confirmed by ſuch Reg- 
ſons, as are a ſufficient Foundation for Faith without it : 
And thus they give up all their Arguments for an Infal- 
lible Judge, from the.neceſlity of ſuch a Judge. If, they 
be not, of what uſe are they ? does the Deciſion of the 
Church need to be confirmed by fuch Arguments? If 


they are not good Arguments without the Authority of 


the Church, they can no more give Authority to the 
Church, than an Infallible Church can want any Autho- 
rity, but its own: Are they to convince Hereticks? But 
how if Hereticks ſhould confute them 2 If they be not 
im themſelves good Argumints, they may 'be confuted ; 
and they know, by fad experience, that there are Here- 

_ ticks, 
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ticks, as they call them, who have Wit and Learning e- 


.nough to confure, what is to be confuted ; and if they 


fall into ſuch hands ( which has been thejr hard fate of 
late) they are ſure to be confuted ; and, I doubt then, 
they had better have let them alone; for the Catholick 
Cauſe may ſuffer much in the Opinion of the World, 
when all their Arguments are confuted: All then that 
they can Jeſfign by ſuch Arguments, is to impoſe upon 
the Weak and Ignorant, when Learned Men are out of 
the way, which is no very commendable deſign; and 
that deſign will be ſpoiled too, if Unlearned Men do but 
learn to ask them the Queſtion, Whether they build their 


Faith upon ſuch Arguments? For then they muſt either 


quit the Authority of cheir Church, or the ſtrength of 
their Arguments : The firſt reduces them to Proteſtant 
Uncertainty, for then they have no other Foundation for 
their Faith than Proteſtants have; which reſolves it ſelf 
into the Reaſons and Arguments of Faith : The ſecond 
puts an end to Diſputing about theſe matters ; for no 
man needs anſwer any Arguments, which the Diſputant 
himſelf acknowledges not to be good. 

2. There is nothing then left for Diſputation, and the 
Exerciſe of our private Reaſon and Judgment, but the 
inquiry after an Infallible Jucge: And here alſo, before 
you Diſpute, it will be neceſſary toask them, Whether 
the belief of an Infallible Judge, muſt be refolved into 
every mans private Judgment? whether it be not neceſ- 
fary. to believe this with a Divine Faith 2 and whether 


there can be any Divine Faith without an Infallible Judge 2 


Certainly if ever it be neceſſary to have an Infallible 
Faith, it is ſo to be infallibly aſſured of an Infallible Judge, 
becauſe this is the foundation of all the reſt: for though 


-the Judge be Infaſlible, it 1-be:not infallibly aſſured of 
-[this, I can never arrive to Infallpiley in any thing ; far 


2 


IT 


L2 


A Preſervative againt POPE RT. 
I cannot be more certain, that his Determinations are 


Infallible, than 1am, that he himſclf is Infallible ; and if 
T have but a Moral aſſurance of this, I can be but moral- 


ly aſſured of the reſt; for the Building cannot be more - 


firm than the Foundation is: and thus there is an end 
to all the Roman Pretences to Infalli\bility, Now if we 
muſt believe the Infallibility of the Church, @r Pope of 
Rome, with an infallible Fatth, there is an end of Diſpu- 
ting ; for no Reaſons or Arguments, not the Authorir 
of the Scripture it ſelf, without an infallible Judge, can 
beget an infallible Faith, according to the Roman Doors : 
For this reaſon they charge the Proteſtant Faith with Un- 
certainty, and will not allow it to be a Divine, but Hu- 
mane Faith, though it is built upon the firmeſt Reaſons, 
the beſt Authority, and the moſt expreſs Scripture that 
can be had for any thing ; but becauſe we do not pretend 
to rely on the Authority of a Living Infallible Judge, 
therefore, forſooth, our Faith is Uncertain, Humane, and 
Fallible: and this, they fay, makes an Infallible Judge 
neceſfary, becauſe without him we have no Infallible Cer- 
tainty of any thing. 

Now if nothing but an Infallible Judge can be the 
Foundation of an Infallible Faith, then it is to no purpoſe 
to diſpute abont ſuch a Judge ; for Diſputing is nothing 


elſe but weighing Reaſon againſt Reaſon, and Argument 


againſt Argument, or Scripture againſt the pretence of 
Seripture ; but whoever gets the better of it this way, 
no Reaſons, or Argaments, or Scripture-proofs can beget 
an Infallible o— which 15 neceſſary in this caſe ; 
and therefore this is all Joſt labour, and they do bur put 


a triok upon you, when they pretend to diſpute you in- 


to the belief of an Infallible Jadge ; for they themſelves 
know, and maſt confels, if you ask them, rhat the beſt 
and moſt convirciog Arguments cannot give'us an 1 — 
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lible affurance of this matter; and yet unleſs we are in- 
fallibly aſſured of an Infallible Judge, it is all to no pur. 
poſe. rs | 
3- Tean think but of one thing more, that can be faid 
in this Cauſe, vrz. that it is maniteſtly unreaſonable, not 
to grant to the Chureh of. Reme, that liberty which all 
men and Churches challenge, to Diſpute for themſelves, 
and againſt their Adverfaries : for when two men, or 
two Churches difter in matters of Faith, there isno other 
way to end the Controverſie, but by diſputing it out ; 
whereas this Diſcourſe will not allow them to diſpute, 
nor any Proteſtants to diſpute with them. | 
In anfwer to this, T grant, that the Charge is in a 
reat meaſure true, and ſhews the abſurdity of that 
hurch and Religion, but does not diſprove the reaſon- 


ableneſs of this method. If men will embrace ſuch a+ 


Rehgion as will not admit of diſputing, it is their own 
and their Religion's fault, not the fault of thoſe men who 
will not diſpute with them, Now a Religion which 
Jeaves no raonr for the exerciſe of Reaſon and private 
Judgment, leaves no place for Diſputes neither; for how 
fhall men diſpute, who muſt not uſe their own Reaſon 
and F _— They ovghr not to diſpute themſelves, 
if they be true to their own Principles; and no man 
onght to diſpate with them, who will not be laugh'd at 
by them, and by all the World: Foro difpute without 
Reaſon, is a new way of diſputing, ( though it is the 
only thing that can juſtifie the Romanifts, and our late 
Diſputants have been very careful to obſerve it;) and 
£0 drſpute with Reaſon, 'is to uſe our private Reaſon in 
Religion, which is Proteſtant Herefic.. Infallible men 
ongls not'to difpnte, for that is to quit their TnfaHlibili- 
; and fallible men'gre very unwiſe to difpute with 
hem, 'becanſe'no good can'come of tt':-for Reaſon ean 
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never confate their infallible Adverſanies, nor make heme 
ſelves infallible Believers. - 7 

But for the _ a Hl le" 28 of this, I have two 
things to ſay. 1. That Papiſts may Diſpute againſt 
Proteſtant EF ou as they call them, .but cannot dis- 
ſpute- for their owa Religion. 2. Proteſtants-may. di- 
ſpute againſt Popiſh Dottrines, and to-vindicate. their 
own Faith, but cannot reaſonably. be diſputed into Po- 

er 

: 4 That Papiſts may diſpute againſt Proteſtant He- 
reſies, but cannot diſpute for their own Religion : And 
the reaſon of this difterence is plain, becauſe Proteſtants 
allow of Reaſon and Diſcourſe in matters of Religion ; 
and therefore they may be confuted, if good Reaſons 
can be produced againſt them : And here the Roma- 
niſts may try their skill ; but the Religion:of Rome is 
not founded on Reaſon, but on Infallibility ; and there- 
fore is not the ſubje& of a Diſpute, becauſe the truth and 
certainty of thoſe Do&trines, is not reſolved into the 
Reaſons of them. They ought to alledge no other 
ground of their Faith, but the Infallibility of the Church; 

and they ought not to diſpute about this neither : but 
thoſe who will believe it may, .and thoſe who. wort, 
may let it alone, becauſe Infallibility is not to be-proved 
by Reaſon ; for Reaſon proves nothing infallibly, and 
therefore cannot give us an infallible certainty of the 
Churches Iatallibility. 

But you will fay, if they have other Arguments: for 
the truth of their Faith, -beſides, the Infallibility of; the 
Church, why may they not urge thoſe other. Reaſons 
and Arguments to convince thoſe, - who will not. own 
the Churches Infallibility 2] anſwer, Becauſe whatever 
other Reaſons they. have,. their Faith 1 is nct: relolved i into 
them; -and-therefore it-is not. honeſt 1 in. cham|to. urge 
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thoſe for the Reaſons of their Faith, which are not the 
Reaſons why they believed : For let me ask them, Sup- 
poſe they may haveeery 'good Reaſons for ſome of 
thei DoCtrines, do they believe them meerly becauſe 
they ave reaſonable? Tf they ſay they do; then they be- 
lieve juſt as Proteſtants believe; and there 1s no need 
of [nfallibility, when men believe nothing but what is 
reaſonable ; and it is pity. that ſo good a thing as Infal- 
libility ſhould ſerve onely to ſupport an unreaſonable 
Faith, | 

Let me ask them again, Can they have a ſufficient 
certainty, that theſe Reaſons are good, without an. in- 
fallible Judge ? If rhey can, then the Faith of Proteſtants, 
which is grounded upon rational Evidences, may be 
very certain too, though: it be nat infallible; if they 
cannot, then their Reaſons are none, ſince the very cer- 


tainty, of them, js reſolved into an infallible Authority ; | 


and therefore they are no.certain Reaſons, that js, not 
ſuch asa man may rely on, when they are ſeparated from 
Iafallibility ; and. conſequently they ought never to be 
urged apart from Tnfallibility, becauſe they themſelves 


_ doit think them good Reafons, that is, not a ſufficient 
\ Foundation of Faith alone.: and. then I know not why 


they ſhould be'urged at all; for Infallibility can ſtand by 


| itſelf, without the ſupport of any Reaſons. 


I ask them.again, would they reje& thoſe DgCtrines 
which they think they: can, prove, by ſuch evident Rea- 
ſons,..did they. ſee thols Reaſons. as evidently confuted 2 
If. they, would not,,zhen it. is-plain, they do not believe 
them for the ſake of thoſe Reaſons; for if they did, they 
would reject them, when all their Reaſons were confu- 
ted:;.: They, only impoſe, upon. the World with a pre- 
tegce .and flouriſh; of.-Reaſon;, and ſet. up a Man of 
Straw for. Proteſtants to ſhoot. at ; but whatever be- 

| comes 
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comes of their Reaſons, they have a fafe Retreat into In- 


fallibility. 

If they believed any DoQtrrineVecaulſe it is reaſonable, 
if they will be true to themſelves, they ought to rejeCt 
all Do&rines, which are unreaſonable, or contrary to 
Senſe and Reaſon : He who believes for the ſake of Rea- 
ſon, can never believe againſt it : for if Reaſon makes a 
thing credible, then what is unreaſonable is incredible 
too; and we may as reaſonably diſ-believe what is con- _ 
firmed by Reaſon, as believe what Reafon contradidts : 
and therefore it 1s not very modeſt to hear men talk of 
Reaſon in any caſe, who can believe ſuch an abſurd and 
unreaſonable DoQrine as Tranſubftantiation. 

Now whatever Opinion Proteſtants have of Reaſon, 


 Papiſts ought not to pretend to it, becauſe their Faith 


has nothing to do with Reaſon; it is a Reproach-to an 
infallible Church and infalltble Faith, ro' need the ſup- 
ports of Reafons. And the truth is, thofe who will 
have nothing to do with Reaſon, Reaſon commonly has 
as little todo with them, but owes them a Shame, when- 
ever they pretend to her ; and therefore they liad as good 


| tet her alone. 


' 2. Proteftants may diſpute againſt Popiſh Do&rines, 
and to vindicate their own Faith, but they cannt rea- 
ſonably be diſputed into Popery. When Papiſts alledge 
Scripture, Reaſon, or humane Authority for any Do- 
Arines of their Religion, Proteftants; who allow of rhe 
uſe of Reaſon in Religion, may examine and confute 
them : when Papiſts diſpute againft Proteftant Do- 
Qrines, Proteſtants are concerned'to vindicate their own 
Faith, or to renounce it; but if a'Proteſtant underſtands 
himſelf and his own Principles, all the Diſputes in tRE 
World can 'never make-him a Papiſt,”* For to be a Pz- 
piſt, does not fignifie meerly to believe Tranfubſtantia- 


ti0n, 
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tion,.or the Worſhip-of Saints arid Images, and ſuch-like 
Popiſh Dofrines ; but to reſolve our Faith: into the'In- 
fallible Authority of the Church, and ta believe-whate- 
ver the Church believes, and for no ather reaſon, but be- 
cauſe rhe Church teaches it. This is the pecuhar and di- 
ſtinguiſhing CharaQer of the Church-of' Rome, which di- 
vides it from all other Churches and Se&sof Chriſtians ; 
and therefore our late Popiſh Writers are certainly in the 
right, to endeavour to bring the whole Controverſie to 
this iſſue; not to diſpute about particular Dodrines;, which 
follow on courſe, when once you believe the Church to 
be Infallible ; but to perſwade men that the Church is In- 
fallible, and that the Church of Rome is that Infallible 
Church. Now I ſay, no underſtanding Proteſtant can 
be diſputed into this kind of Popery, and that for two 
plain Reaſons. 1. Becauſe no Arguments or Diſputati- 
ons can give me an infallible certainty of the Infallibili- 
ty of the Church. 2. Becauſe it is impoſſible by Reaſon 
to prove, that men muſt not uſe their own Reaſon and 
Judgment in matters of Religion. LE 

1. No Arguments can give me an. infallible certainty 
of the Infallibility of the Church. The great Motive 
to any manto- forſake the other Communions of Chiri- 
ſtians, and to go over to the Church of Rome, is to attain; 
an Infallibility in Faith, which is a wonderful good thing, 
if it were to be had ; but thongh-che Chureh of' Rowe' 


were Jofallible, and I ſhould bevronvineed' that there 


were. ſome reaſon to think ſo; yet :unleſs [ can beiinfal- 
libly aſſured of it, my Faith is til as fallible as the Pro- 
teſtagt Faith is; and. I am no-nearer to Infallibility: in 


the Church of . Rowe; than-inithe Churolv:of: Angland; 


For as [obſerved before;anlefs Tiean hove an iakflivle 
certainty of the InfallibilngCdf che Cturcti; Tear heve 
no Infallibiliry at all: Thovghthe/Charely were mifal- 
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tble in all her Decrees, I can never be infallibly certain 
of the truth of her Decrees, unleſs I be infallibly certain 
that ſhe is infallible. Itisa known Rule in Logic, that. 
the Concluſion muſt follow the weaker parr, and there- 
fore it is impoſſible to infer an infallible Faith trom the 
fallible Belief of the Churches Infallibility. 

And yet the beſt Reaſons in the World ( which is 
all that diſputing can do, to offer Reaſons for our Faith) 
cannot give us an infallible certainty, becauſe Reaſon it 
felf is not an infallible Principle, at leaſt the Church of 
Rome dares not own, that any mans private Reaſon and 


Judgment is infallible ; for then Proteſtants may ſet up 


for Infallibility as well as Papiſts. No man, by Reaſon 
and Argument, can arrive at a greater Certainty than 


Proteſtants may have, and yet no man can arrive at” 


greater certainty in the way of diſputing, than Reaſon 
and Argument can give him; and then a Popiſh Con- 
vert, who is reaſoned into the belief of Infallibility, 
though he has changed his Opinion, yet has no more 
Infallibility now, than he had wheft the was a Prote. 
ſtant. Proteſtants, without an Infallible Church, may 
have all the Certainty that Reaſon and Argument can 
give them; and a Convert has no greater Certainty 
(if he have: no more than what Diſputing could give 
him) for his Infallible Church : And how is it poſſible 
then,. that a reaſonable man can be diſputed out of the 
Church of Zxg/and into; the Church of Rome, upon ſuch 
vain hopes of a more infallible certainty ? for let him go 
where he will, if he be lead te Rome it ſelf by his own 
fallible Reaſon and Judgment, (which is the only Guide 


| he has inidiſputing) he will-be:the ſame fallible Creature 


that ever he was. But to: repreſent this the more fa- 
miliarly, let us hear a ſhort Conference between a ſturdy 
Proteſtant, and a new Convert. | 

| Prot. 
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Prot. O, my old Friend! I am glad to meet you, for 
T have longed to know what change you find in your ſelf, 
ſince youare become an-Infallible Believer, 

Conv. | find, Sir, what IexpeCted, very great eaſe and 
. fatisfaQion of mind, ſince T am delivered from all doubt- 
ful Diſpures in ſuch an important concernment as the 
Salvation of my Soul, and have a firm and ſure Rock to 
truſt to, ſuch an Infallible Church as cannot err it ſelf, 
nor miſ-guide me. * 1 

Prot. This, I confeſs, is a very great advantage; and 


therefore as we have been formerly of the ſame Church 


and Communion, I would be glad to keep you company 


alſo 1n ſo advantageous a change. Pray therefore tell _ 


me, how you came to be ſo infallibly. perſwaded of the 
Infallibility of your Church. | 
Conv. With all my heart; and I ſhall be-very glad of 

ſuch company : and indeed there are ſuch powerful Rea- 
ſons for it, as I am fure muſt convince fo free and inge- 
-nuous a mind, as you always carry about with you... For 
Chriſt has promiſed to build his Church upon St. Peter, 
and that the Gates of Hell ſhall not prevail againſt 
If--o-n 

"Prot. Hold, good Sir! Reaſon! Are you got no far- 
ther than.Reaſon yet 2 Will.Reaſon ever. make a -man 
infallible? I have conſidered: all-the-Reafons that are 
uſed to this purpoſe, and know what to fay to them, if 
 . that. were our buſineſs ;. and the truth is, 1 have a great 

deal of unanfwerable Reaſon, to ſtay where I am ; and 
am: a livele ſurprized,: to-think-that- you; or any. man, 
ſhould leave the Church ofi;Zxg/and for-want of Reaſon, 
or go to the Church of Rome tor it: and therefore pray 
tell me the Secret, for there-muſt-be-ſomething elſe-to 
make Converts, beſides Reafon.: 

- Conv.' Then I perceive you take me for a-Knave, who 

} D 2 | have 
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have changed my Religion for baſe ſecular Ends, with- 
out Reaſon, | 7 

Prot. You'know that beſt 5 but that was not my 
meaning: but/the reaſon of my Queſtion was, becauſe 
you changed for an infallible Faith. Now if you rely 
ſtill upon Reaſon, 1don't fee how your Faith is more in- 
fallible than mine+ for-I am as confident, as you can be, 


' that Thave as good Reaſons for my Faith, and in my o- 


Pinion much better, than you have for yours. 

Como. T beg your pardon for that: I rely upon the 
Authority of an Infallible Church, you truſt to your 
private Reaſon. | 

Prot. And Tbep your pardon, Sir: for I rely on the 
Authority of'Scripture, which 1s as :ntallible as your 
Church. | | 
. -Conv. But. you rely on your own Reaſon for the Au- 
thority -of Scripture, and thoſe particular Dottrines you 
draw'from it. '' © © + 

Prot. And'you rely ion your own Reaſon and Jadg- 
ment, 'for' the Infallibility-of your Church, and ow 
quently of all the Dodtrines of it ; and therefore your 
infallible Faith is as much reſolved into your own fallible 
Judgment, 'as the Proteſtant Faith is : 1o that the diffe- 
rence between us 15- not, that your Faith -is. mfallible, 
and ours:Allible; for they are both alike, call it what 
you will, fallible or infallible; but the Difpute is, whe- 
ther your Reaſon and Judgment, -or ours, be beſt : and 
therefore if you think your Reaſon betterthanours, you 
did well to-change;' but if you changed 'your Church, 
hoping to prow moreinfallibleby.it, you were imiſerab- 
ly miftaken, and may return'to us again: for we have 
more rational Certainty'than'youthave, and you have no 
more infallible Certainty'thaniwe. ' You think you are 
reaſonably aſſured that your Chaorch is infallible, _=_ 
« EI then 
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then you take up your Religion upon truſt from your 
Church, without, and many times againſt Senſe and Rea- 
ſon, according as it happens; ſo'that you have onely a 
general aſſurance of the Tofallibility of your Church, and 
_ that no greater than Proteſtants pretend to in other caſes, 

viz. the certainty of Reaſon and Argument ; .but have 
not ſo much as a rational aſſurance of the truth of your 
particular Doctrines ; that if you be miſtaken about the 
Infallibility of your Church, you muſt be miſerably mi- 
ſtaken about every thing elſe, which you have no other 
evidence for. But now we are in general aſſured, that 
the Scriptures are the Word of God, and in particular are 


2flured, that the Faith, which we profeſs, is agreeable to 


Scripture, or expreſly contained in it, and does not .con- 
tradi either Senſe or Reaſon, ar any other Principle of 
Knowledge. So that we have as much aſſurance of eve- 
ry Article of our Faith, as you have of the Infallibility of 
your Church ; aad therefore have at leaſt double and 
treble the aſſurance thatyou have. But if you know the 


Reaſons of your Converſion, I deſire to know of you, 


What made you think, that you wanted Certainty inthe 
' Church of England? | 
Conv. Becauſe with you every man is left to his own 
'private Reaſon and Judgment, the effedts of which, are 
very viſible in that infinite yariety of Sets among you, 
which ſhews what an uncertain thing your Reaſon is, 
thatſo few judge alike of the power and validity of the 


fame Reaſons. 
"Prot, And were you not ſenſible at the ſame time, 


that you were left 'to'your own Reaſon and Judgment, 


when you turned Papift> Are you not ſenſible, that 
men do as littke agree about your Reaſons for Infallibili- 
'y; asthey do about-any Proteſtant Reaſons? Do not I 


know the Reaſons alledged by you for the Infallibility of 


your 
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your Church as well as you do: And do we not till dif- 
ter about them? Andis not this as much an Argument 
of the uncertainty of thoſe Reaſons, which. make you a 
Papiſt, that they cannot make me a Papiſt, as the diſſent 
of Proteſtants in other matters, is of the uncertainty of 
their Reaſons 2 Could you indeed be infallibly aſſured of 
the Infallibility of your Church, I grant you would have 
the advantage of us, but while you found your belief of 
Infallibility upon ſuch an uncertain Principle, as you thiok 
Reaſon is ; it Certainty had beer your onely aim, you 
might as well have continued in the Church of Eng/azd, 
as have gone over to Rome. | 

This abundantly ſhews what a ridiculous thing it is for 
a Proteſtant to bediſputed out of his Church and Religi- 
on, upou a pretence of more infallible Certainty m the 
Church of Rowe : Were they indeed inſpired with an in- 
fallible aſſurance, that the Church of Rome is Infallible, 
there might be ſome pretence for this; but an Infallibjlj- 
ty which has no better foundationthan mens private Rea- 
fon, and private Judgment, is no Infallibility, but has all 
the ſame uncertainties, which they charge on the;Prote- 
ſtant Faith, and a great deal more, becaule it is not found- 
ed upon ſuch great and certain Reaſons. + 
. The plain truth is, men may be taught from their In- 
fancy to believe the Church Infallible, and when they axe 
grown up, may take it, without examination, for a firſt 
and ſelf-evident Principle, and think this an infallible 
Faith : but men who underſtand the difference between 
the evidence of Reaſon and Infallibility, can never found 
an infallible Faith on Reaſon, northink that a man who 
is reaſonsd into the belief of the Tofallibility of the 
Church, is more infallible in his Faith, than a Proteſtant 
15: Andſucha man will ſe no reaſon to quit the Church 
of Exg/and, tor the ſake of an infallibleFaith; for though 
| | they 
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they had an infallible Guide, yet Reaſon cannot give them 
an infallible aſſurance'of it, but can riſe no higher at moſt 
than a Proteſtant certainty. 

2. It is impoſlible alſo by Reaſon to prove, that men 
muſt not uſe their own Reaſon and Judgment in matters 
of Religion. If any man ſhould attempt to perſwade 
you of this, ask him, why then he goes about to diſpute 
with you about Religion 2 whether men can diſpute 
without uſing their own Reaſon and Tudgment 2 whe- 
ther they can be convinced withour it 2 whether his of- 
fering to diſpute with you againſt the uſe of your Rea- 
ſon, does not prove him ridiculous and abſurd? For if 


you muſt not uſe your Reaſon, why does he appeal to 


your Reaſon? And whether you ſhould not be as ridi- 
culous and abſurd as he, if by his Reafons and Arguments 
you ſhould be perſwaded to condemn the uſe of Reaſon 
in Religion 2 Which would be in the ſame att to do, what 
you condemn, to uſe your Reaſon when you condemn 
it. If you muſt not uſe your Reaſon and private Judg- 


ment, then you muſt not by any Reaſons be perſwaded ' 


to condemn the uſe of Reaſon; for to condemn is an act 
' of Judgment, which you muſt not uſe in matters of Re» 
ligion. Sothat this is a point which no man can diſpute 


againſt, and which no man can be convinced of by difpu- 


ting, without the reproach of ſelf-contradiCtion.. 

This is an honourable way of ſilencing theſe trouble- 
ſome and clamorous Diſputants, to let them ſee, that 
their Principles will not allow of Diſputing, and that 
ſome of their Fundamental DoQrines, which they impoſe 
upon the World, areadire& contradiction toall Diſputes, 
for the very admitting of a Diſpute, confutes them; and 
the meaneſt man may quickly ſay more in this Cauſe, 
than their greateſt Diſputants can anſwer. - 


CHAP. 
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EATS” 
Concerning the ſeveral Topicks of Diſpute. 


SKCT I 


Concerning Arguments from Reaſon. 


2. He next DireCtion relates to the Topicks from 

which they Diſpute ; which are, either Rea- 
ſon, Scripture, or the Authority of the ancient Fathers 
and Writers of the Chriſtian Church ; for the infallible 
Authority of Popes, or General Councils, is the thing in 
diſpute between us, and therefore can prove nothing till 
that be firſt proved by ſomething elſe. 

1. To begin then with Reaſon : Now we do allow of 
Reaſon in matters of Religion; and our Adverſaries pre- 
tend to uſe it, when they think it will ſerve their turn, 
and rail at it, and deſpiſe it, when it is againſt them. 

Not that we make Natural Reaſon the Rule or the 
Meaſure of our Faith; for to believe nothing but what 
may be proved by Natural Reaſon, is to reject Revelati- 
on, or to deſtroy the neceſſity of it ; For what uſe is there 
of a Revelation, or at leaſt what neceſſity of it, if nothing 
muſt be revealed, but what might have been known by 
Natural Reaſon without Revelation ; or at leaſt what 
Natural Reaſon can fully comprehend, when it is reveal- 
ed? But though we believe ſuch things, when they are 
revealed by God, which Natural Reaſon could never 
have taught us, and which Natural Reaſon does not fee 
the depths and myſteries of; and therefore do not ſtint 

| | our 
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our- Faith, and confine it within the narrow bounds of 
Natural Reaſon ; yet we uſe our Reaſon to diſtinguiſh a 
true from a counterfeit Revelation,and we uſe Reaſon to 
underſtand a Revelation ; and we Reaſon and Argue 
from revealed Principles, as we do from the Principles 
of Natural Knowledge : As from that Natural Principle, 
that there is but one God, we might conclude,without a 
Revelation, that we muſt worſhip but one God : ſo from 
that revealed Doctrine of one Mediator between God 
and Man,we may as ſafely conclude,that we muſt make 
our Applications, and offer up our Prayers. and Petiti- 
ons to God, only by this one Mediatox, ; and foin other 
caſes, | 

Now to dire& Proteſtants how to ſecure themſelves 
from.being impoſed on by the fallacious Reaſoning of Ro- 
man Prieſts: I ſhall take notice of ſome of the chief faults 
in. their way of Reaſoning ; and when theſe are once 
known, it will be an eafie matter for men of ordinary 
underſtandings, to detect their Sophiſtry. 

I. As firſt, we muſt allow of no Reaſon againſt the 
Authority of plain and expreſs Scripture : This all men 
muſtigrant, who allow the Authority. of Scripture to be 
ſaperiour to Natural Reaſon ; for though Scripture can- 
not contradict ,plain, and neceſſary, and eternal Reaſons, 
z, e. what the univerſal Reaſon of Mankind teaches for a 
neceſſary and eternal Truth ; yet God may command 
ſach things, as we ſee. no Natural Reaſon for, and. forbid 

”- ſuchthings as. we ſee no Natural Reaſon againſt; nay, it 
may be, when we think there are plauſible Reaſons a- 
gainſt what God commands, and for what he forbids : 
But inall ſuch cafes a Divine Law muſt take place againſt 

- our uncertain Realonings ; for we may reaſonably cen- 
clude, that God underſtands the Reaſons and Natures of 
things, better than. we do. p eh Fw 


26 


A Preſervative again POPERY. 


As for inſtance,when there-is ſuch an expreſs Law as, 


| Thou ſhalt worſhip the Lord thy God, and him only ſhale 


thou ſerve : No reaſon in the World can juſtifite the Wor- 
ſhip of any other Being. good or bad Spirits, beſides God, 
becauſe theres is an expreſs Law againſt it, and no Rea» 
fon can take place againſt a Law. The like may be faid 
of the Second Commandment, 7hou ſhalt not make to thy 


ſelf any graven Image, nor the likeneſs of any thing which 


is in heaven above, or in the earth beneath, or in the wa- 
ters under the earth, thon ſhalt not bow down to them, nor 
worſhip them. Which is fo expreſs a Law- againſt I- 
mage-Worſhip, that no Reaſon muſt be admitted for it. 
No man need to trouble himſelf to anſwer the Reaſons 
urged for fach PraCtices, for no Reaſons ought to be al- 
towed, nor any Diſpute admitted againſt fuch expreſs 
Laws. | 
This, I fuppoſe, all men will grant: but then the diffi- 
culty is, What is an expreſs Law ? For the Sence of the 
Law is the Law; and if there may be ſuch a Sence put 
on the words, as will reconcile thefe Reafons with the 
Law, we muſt not ſay then, that ſuch Reaſons are a- 
ezinſt the Law, when, though they may be againſt the 
Law in fome ſence, yet they are confiſtent with other 
ſenees of the Law; and it is moſt hkely, that is the true 
fence of the Law, which has the beſt reaſon on its 
fide. | 21 | | 
It ruſt be confeſſed, there is fome truth in this, when 
the words of the Law are- capable of different ſences,and 
Reaſon is for one fence, and the other fence agamſt Rea- 
fon, there it is fit, that a. plain and neceffary Reaſon 
ſhould expound the Law: but when the Law ts nor ca- 
pable of ſuch different fences,or there is no ſuch reaſon as 
makes one ſence abfard, and the other neceffary, the 
Law muſt be expounded according to the moſt I 
obvious: 
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obvious ſignification of the Words, though it ſhould 
condemn that, which we think, there may be ſome rea- 


ſon for, or at leaſt no reaſon againſt ; for otherwiſe it is 
an eaſjie matter to expound away all the Laws of God. 
To be ſure all men muſt grant, that ſuch Reaſons as de- 
ſtroy the Law, or put an abſurd or impoſſible fence on 
it, are againſt the Law, and therefore muſt be rejeQed, 
how plauſible ſoever they appear : As for inſtance, Some 
there are, who to excuſe the-Church of Rome from Ido- 
latry in Worſhipping Saints, and Angels, and the Virgin 
Mary, poſitively affirm, that no man can be guilty of T- 
dolatry, who worſhips one Supreme God; as a late Au- 


thor expreſly teaches: As for the Eroocation of Saikts,nn- p1ufyns for 4- 
tefs they Worſhip them as the $ —_— God, the Charge of brogating the 


Idolatry is an idle word; and t 
given to them as Saints, is a dire Proteſtation againf7 
Idolatry, becauſe it fuppoſes a Superiour Deity ; and that 
ſuppoſition cuts off the very being of Idolatry. Now, not 
to examine what force there is in this Reaſon,our preſent 
enquiry is onely, How this agrees with the firſt Com- 
mandment,zhox ſhalt have none other Gods before me 2 be- 
fore my Face, as it is in the Zebrew: Which ſuppoſes an 
acknowledgment of the Supreme God, together with 0- 
ther Gods; for otherwiſe, though they Worſhip other 
Gods, they do not-do it before the Face of God, while 
they fee him, as it were, preſent before them : to wor- 
ſhip other Gods in the prefence of: the Supreme God, or 
before (his Face, as that Phraſe frgnifies, is to worſhip 
them together with him ; and therefore this is well ex- 
prefied by the Septuagint, by mals 3us, beſides me; which 
fuppoſes that they worſhipped him too. And our Savi- 
our expounds this Law by, 7hox ſhalt worſhip the Lord 
thy God, and him onely fhalt thou ſerve. So that this 
Reaſon, That there can be no Idolatry, where the Lord 

E 2 Fehg- 
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Tebovah is; Worſhipped as the Supreme God, contradias. 
the very. letter of-this Law. + lit; | 
How then does this Author get rid of the firſt Com- 

mandment? Truly by laying it all afide? for he gives 
this as the whole Sence of the firſt Commandment, That 
God enjoyns the Worſhip of himſelf, who, by bis Almighty 
Power, had delivered them from their gy ptian FS | 
But is this all that theſe words, Thou ſhalt have no other 

Gods before me, ſignifies? The Worſhip of God-indeed 

is ſuppoled in them ; but the expreſs words of the Law, 

are not for the Worſhip of the Lord Fehovah, but againſt - 
the Worſhip of any other Gods,. before him, 'or beſides. 


him :+But according_.to. out. new Expoſitor, this is no- 


part of the Law, though according to the expreſs words, 
it is the principal, if not the whole meaning of it. _ 
If this. Argument be.good, viz. That Idolatry is no- 
thing.elſe, but the Worſhip of. other Beings beſides the 
Lord Jehovah, as Supreme Gods, ther-other Gods, in this: 
Commandment, muſt fignifie other Supreme Gods; and. 
then the Commandment runs thus : Thou ſhalt have no. 
other ſupreme Gods before me. Now this is a very abſurd 
{ence,becauſe it ſuppoles,that men may.Believe and Wor- 
ſhip more Supreme Gods than,one ; forit there.can be but. 
one Supreme God,andby Gods in the Commandment,be 
meant Supreme Gods, thenat 1s ab(urd to forbid any man 
to have other Supreme'Gods,becauſe no man.can acknows- 
ledge two Supremes:,It ſhoyld have been, Thou ſhalt not 
haveany other Gozbefides me; not Gods :. For th it had 
been poſſible for then to have acknowledged ſome other 
God to be Supreme, and rejeted the, Lord Fehowah-from 
being Supreme, yet they could not have other Supreme 
Gods. But it 1s. evident, that God here-forbids the Wor- 
ſhip of a Plurality of Gods,of other Gods ; and therefore 
they; could not. all. be Supreme Gods. 
But 
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| But ſuppoſe it. had been any other God in the ſingle 
number, yet-to underſtand this of a Supreme God, is 
very abſurd ; becauſe there is no other Supreme God, 
but the Lord Jehovah, and thoſe who worſhip but one 
Supreme God, worſhip him, and none elſe. For a Su- 
preme God is not to be pointed at, is not to be diſtin- 
guiſhed by his Perſon or Features, as one man is diſtin- 
gviſh:d from another : indeed a Prince may properly 
fay to his Subjets, You ſhall own none but me for your 
King, becauſe they know his Perſon, and can diſtinguiſh 
him from all other men. © But the Fews never ſaw God, 
nor any likeneſs or ſimilitude of him ; they were not 
acquainted with his Perſon, nor could they diſtinguiſh 
him from other Gods , by any perſonal Characters ; 
they knew him onely by his Notion and Character of 
the Supreme Being, who made the World and all things 
init, and brought them by a mighty Hand out of the 
Land of Agypt. Now does it not ſound very ſtrange, 
that. the Supreme God, who is known onely by this 
CharaGter, that he is Supreme, the Great Creator and So- 
veraign Lord of the World, ſhould make a Law, that 
we ſhould worſhip no other Supreme God but himſelf ; 
when it isabſolutely impoſſible, that he who worſhips 
a Supreme and Soveraigna God, ſhould worſhip any o- 
ther God but himſelf,, becauſe. he alone. is the Supreme 
God; and: therefore .thoſe who worſhip the Supreme 
God, under-this Notion as. Supreme, worſhip him, and 
no: other Being. .,So that if we will make ſence of it, 
the meaning of : the-firft Commandment is plainly this: 
Thou. ſhalt not give Divine Honours to any other Be- 
ings, as to inferiour Gods, as the Idolatrous Practice of 
the World now is, which worſhips a great many things 
for Gods; but thou ſhflt worſhip' onely one Supreme 
and Soveraign'Being, the Maker and Soveraign Lord <l 
| cos 
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the World, which is I my ſelf, the Lord: Fehovah, 'who 
brought thee out of the Land of Agyp?, out of the 
Houte of Bondage. When the Supream God com- 
mands us to worſhip himſelf, the meaning muſt be, that 
we pay our Worſhip and Adorations to a Supream Be- 
ing, conſidered as Supream ; and he who worſhips ſuch 
a SupreaM Being, worſhips the true God, whom we can 


_ diſtinguiſh from falſe Gods only by this CharaQer, that 


he is Supream : And when this Supream Being forbids 
ns to worſhip any other Gods, it muſt ſignifie, that we 
muſt worſhip nothing which is not Supream, not that 
we muſt not believe that which is not Supream to be 
the Supream God; - which would be ridiculous Nonſence, 
to command them not to own that Being for the Su- 
pream God, which they know not to be Supream. 

But it may be faid, that the Heathens did worſhip 
ſome Beings, who were not the Supream God, as Su» 
pream, as this Author tells us, they did the Sun, though 
no body told him ſo, that I know of ; for Macrobius, 
whom he cites in this Cauſe, does not fay, that they 
worſhipped the Sun as Supream God, though he ſays 
that moſt of rhe Gods they worſhipped did fignifie the 
Sun : But ſuppoſe the Sun were the chief Objett of their 
Worfhip, and look'd on as the greateft and moſt pric 
cipal God, this does not prove that they worſhipped it as 
the Supream God : for theſe are two very different 
things to be worſhipped as the chief God, which ſuch'a 
People have, and to be worſhipped under the Notion'of 
Abſolutely Supream. Some Pagan Idolaters might 
worſhip a Creature as their chief and _— Deity, 
and might call it their great, their greateſt God, becauſe 
it is the greateſt God they have; their King and Prince 
of Gods, as Mr. Se/dentells us, they called the Sun, as 
being the chief Planet who directed and _— the 

. Iniluen- 
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Influences of the reſt, not as the Maker of the World, | 
as this Author aſſerts: But thoſe who dire& their - 


Worſhip to a Supream and Soveraign Being, conſidered 
as - 26-5167), ham, roma infinite in all Perte&tions, the 
Maker and Governour of the whole World, can under 
this Notion worfhip no other but the Lord Jehovah, be- 
cauſe there is no other Supream God but he. Which 
ſhews,. that the firſt Commandment is fo far from for- 
bidding the Worſhip of other Supream Gods, beſides the 
Lord Fehovah, that to make ſence of it, theſe other Gods 
muſt be expounded not of Supream, but inferiour Dei- 
ties.;-and it is fo far from being the Notion of Idolatry, 
to worſhip other Suprear®Beings, beſides the Lord Je- 
bovab, that it is Nonſence to ſuppoſe it. The true No- 
tion of Idolatry in the firſt Commandment, is to wor- 
ſhip ſome Inferiour Beings, together with the Supream 
God: It isa groſler ſort of Idolatry, when men wholly 
negle& the Worſhip of the Supream God, and worſhip 
ſame Creature for their greateſt and chiefeſt God ; and 
it is worſe ſtill, when men worſhip bad Spirits, than 
when they worſhip good Spirits, together with the Su- 
pream. God :"but it is evident, this Law condertins the 
Worſhip of. any. Inferiour Beings, though we. do alſo 
worſhip the Supream. God. 

I ſhall give but one Inſtance more of this nature, and 
that is, the ſecond Commandment, which in ſuch ex- 
preſs words foxbids the Worſhip of all Images, of what 
kind or nature ſoever. Now whatever Reaſons men 


* may imagine there are for the Worſhip of Images, they 


can be of no force againſt an expreſs Law :; And if theſe 
words be not expreſs, Thou ſbalt not make to thy ſelf any 


 grapenimage,.&c. I deſpair of. ever:{eeing, an; expreſs... - 


Law. For had God intended by this Law'to forbid the 
Worfhip of any Images, under what notion or gots 
ver, 
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ſoever, I woulJi defire to know what more ſignificant 
and comprehenſive words could have been uſed to have 
declared his mind, unlets he had exprefſly rejected thoſe 
falſe Interpretations, which the Patrons of Image-Wor- 
{hip have ſince invented, but were never thought on at 
that time. | 
The ſame Author, whom I have ſo often mentioned, 
having expounded the firſt Commandment only to a 
poſitive ſence, not to forbid the Worſhip of other Gods, 
but only to command the Worſhip of the Lord Fehovah, 
expreſly contrary to the very letter and plain ſence of the 
Law ; agreeably to this,he makes the ſecond Commeand- 
ment only to forbid the Worſhip of Idols or falſe Gods, 
and not that neither, unleſs they take them for the Su 
pream Deity. His words are theſe : | 
In the next place, he forbids them the Worſhip of all 


Zaols, i.e. as himſelf deſcribes them, the likeneſs-or fumili- 


tude of any thing that is in Heaven above, or in the Earth 
Beneath, or in the Water under the Earth. A plain' and 
indeed a logical definition this, that Idolatry is giving the 
Worſhip of the Supream God to any created, corporeal, or 
viſible Deity, or any thing that can be repreſented By an 
Image, which nothing but corporeal Beings can, and to ſup- 
Poſe ſuch a Being the Supream Deity, 1 the only, true and 
proper 1dolatry. Now let any man judge, whether this 
be not ſuch a gloſs as utterly deſtroys the Text. - - - 
As for his Worſhip of 7dols, there is no fuch word in 
the Law, but Images, Likenefles, Similitudes:;"but yet 
I will not diſpute about this, for an 1do/ does not only 
ſgnifie a falſe God, but the Tmages either of falſe Gods, 
or falſe and corporeal Images of the true God. For-the 
Idols of the Heathens, as the Pfalmiſt tells us, are fever, 
and gold, the work of mens hands; which can' relate to 
nothing but Images and PiQtures: for corporeal _ 
| which 
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which were made by God,are not the work of mens hands. 
Now Jdolatry, he ſays, i giving the Worſhip of the 
Sapream God to any created , corporeal, or viſible Deity, 
or any thing which can be repreſented by au Image , which 
nothing but corporeal Beings can. Now how plain and lo- 
gical loever this definition of Idolatry be, there is not a 
word of it in the Text. That forbids not the Worſhip 
of any created, corporeal, or viſible Deity, (which ts - 
forbid in the firſt Commandment) but only the Wor- 
ſhip of Images, the likeneſs of any thing in Heaven, or 
Earth, or in the Water under the Earth. Now an Image 
differs from the thing whoſe Image it is. And it is a 
yery ſtrange Expoſition of the ſecond Commandment, 
which forbids nothing elſe but the Worſhip of Images, 
to take no notice of the Worſhip of Images as forbid in 
it. According to this. gloſs upon the Law, a man may 
worſhip ten thouſand Images and Pitures, ſo he do not 
worſhip any viſible and corporeal Deity, and not break 
this Commandmeat ; which I think is not to give the 
ſence of the Law, but to expound it away, 
. But how does the worſhip. of corporeal and viſible 
Deities,. and nothing elſe, appear to be forbid by this 
Law, which mentions nothing at all but the likeneſs of 
things in Heaven, and Earth, and Water 2 Why, our 
learned Author imagines that no Images can be made, 
but onely for corporeal and viſible Deities, becauſe no- 
thing but corporeal Beings can be repreſented by an [- 
mage : which Conceit is worth its weight in Gold ; for 
it evidently proves, that there are no Pifqures of God 
the Father, nor of the Trinity, in the Church of Rome, 
becauſe they are not corporeal Deities, and therefore can- 
not be repreſented by an [mage: fo miſerably have all 
Travellers been miſtaken, who tell us of a great many 
ſuch Piftures, and not very _ ones neither, There 
can 
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can indeed be no Pifture or Tmage to repreſent the like. 
nels and ſimilitude of an incorporeal God, but. yet the 
viſible parts of Heaven and Earth, andthe viſible Crea» 
tures in them, may be reprefented by Images, and the 
Images of ſuch viſible things may be made the ſymbo- 


© lical repreſentations of inviſible and incorporeal Deities; 


and ſuch inviſible and incorporeal Deities may be wor- - 


' ſhipped in the likeneſsand ſimiiitudeof corporeal things; 


and then Iam ſure to forbid the Worſhip of Images may 
ſizaifie fornething more than meerly to forbid rhe Wor- 
ſhip of ſome viſible and corportal- Deities ; -f&r it may 
fignifie the Worſhip of- inviſible ahd incorporeal Deities, 
by viſible Images. But I perceive he imagined, that 
when God forbad them to make-and worſhip the like» 
neſs of any thing in Heaven, in Earth, or in the Waters 
under the Earth, he only forbad' the Worſhip of thoſe 
Beihgs, whoſe likeneſs 'or Images they made ; whereds 
all ttien know, rhat thoſe” very Idolaters who'worſhip- 
ped theſe glorious parts of the Creation ; did not repre« 
ſent.themin their proper Iikeneſles and figures ; and that 
thofe who worſhipped inviſible and' incorporeal Beings, 
did-it by material | and viſible figures; which plainly 
proves, that when God forbad the Worſhip of Images; 
he had not reſpe& meerly to viſible and corporeal Dei: 
ties, but forbad Image-worſhip, whether they were the 
Images of viſible and corporeal, or of inviſible and incor- 
poreal Deities. Re 548 Fins 
Our Author durft not fay,” (as the Roman Advocates 
do) that God.in the fecond Commandment only for= 
bids the Worſhip of Images as Gods ; which is ſuch'glo- 
rious Nonſence, that he could not digeſt it : and there- 
fore he ſuppoſes, that God dots not forbid the Worſhip 
of Images at all, but only of ſuch corporeal Deities as 
may be repreſented by Images; which is a more gentile 
way 
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way of diſcarding the ſecond Commandment, than' to 
leaveit out of their Books of Devotions. But if he will 
ſtand to this, - he condemns the Popith worſhip of dead 
Men and Women, for they are corporeal Deities; nay, 
of Chriſt himſelf, conſidered as a man,' who might be 
repreſented by an Image or Picture. And thus I doube 
he has done the Church of Romeno kindneſs at all : for 
this is a Demonſtration againft the Worſhip. of Saints, 
and the Virgin Mary,becaule they are created, corporeal, 
and viſible Beings, who may be repreſented by Images ; 
and he has thought of an Argument againft Images, 
which neither the Scripture, nor the Church of Rome, 
know any thing of : The Church of Rome thinks 'ir a 
good Argument for the Images of Chriſt, and the Saints, 
_ and the Virgin Mary, that they are reprcfentable by I- 
mages and PiQures ; and therefore there can be no hurt 
in ſuch Images : And the Scripture perpetually urges 
that Argumentagainſt Images, that the Deity cannotbe 
repreſented by an -Image ; but neither of thefe Argu- 
mentsare good, if our Author's Notion be good: For 
then to worſhip ſuch corporeal Beings, as may be re- 
preſented by ; Images, is to worſhip corporeal Gods, 


which is Idolatry. And there isno danger in the Ima- ' 


gesof an.incorporeal Deity, which cannot repreſent the 
God for which they are made; for whatever the Image' 
be, this is not-to worſhip 4: corporeal God, ſince we 
know. him to. be incorporeal, and therefore it is not Ido- 
latry. 2 | 40 £1301 28194 | . 

But he has one Salvo ſtill to excuſe thoſe from 1I- 
dolatry , who worſhip even corporeal::Gods , {for-he 
ſpeaks not a word of worſhipping the Images of any 
Gods) that they are not Idolaters, unleſs they worſhip 
ſuch corporeal Gods , ſuppofing them to be the'Supream 
Deity ; whereby he explains. what he aneansby giving 
| A the 
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the Wor ſhip of the Supream God to any created, corporeal, 
or vifible Deity ; viz. to think ſuch a God to be the Su- 
pream God, is to worſhip it as Supream. And thus thoſe 
who worſhipped the Sun, not thinking him to be the 
Supream God, but the chief Miniſter ot Providence un- 
der the Supream God, with reference to this Lower 
World, as moſt of the Sun Idolaters ſeemed ro do, were 
not Idolaters- Nay , very few of the Philoſophers, 
though they worſhipped their Country Gods, were I- 
dolaters, becauſe they either, did not believethem to. be 
any Gods, or at leaſt not ro be the Supream ; as it is 
certain Socrates, and Plato, and Tully, and many others, 
did not. | 

But it is plain, that to worſhip the Supream God, is 
not meerly to ſuppoſe him to be Supream ; for Sr. Paul 
tells us, that there were ſome, who knew God, but 
did not * worſhip him as God : and therefore there 
is an external and viſible Worſhip, which is due to the 
Supream God, as well as the belief, that he is Supream. 
And if this Worſhip which is due to the Supream Ged, 
be given to any Being which we our ſelves do not be- 
lieve to be Supream, weare Idolaters; and then though 


- we do.not believe the Gods we worſhip to be Supream, 


any kind or degree of Religious Worſhip (or which is 
uſed as an A of Religion, not as common and civil 
ReſpeRs) isIdolatry. This Commandment brings it as 
low as meerly bowing toan Image, and then I doubr no 
other A&t of Religious Worſhip can eſcape the Charge 

of Idolatry. PE, 
But though it is not my- buſineſs to'perſue this Au- 
thor, I cannot paſs over the very next Paragraph, where 
he obſerves, Though there may ſeem to be two ſorts of it : 
(this Idolatry in worſhipping Corporeal Beings) Fir#, ei- 
ther to worſhip a material and created Being, as the Supream 
Detty : 
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. Deity : Or ſecondly, to aſcribe any corporeal form or ſhape 


to the Divine Nature, yet in reſult, both are but one ; for to 


aſcribe unto the Supreme God any corporeal form , is the ſame 
thing as to worſhip a created Being , ſor ſo is every corporeal 
Subſtance. 0 Which is a very wonderful Paragraph : for 
thus ſome of rhe Ancient Chriſtians, who believed GoJ to 
be Corporeal, (as Zertu/ian himſelf did) but yetdid nor 
believe that he was created, but that he created all things, 
were as very Idolaters, as thoſe who worſhipped the Sun 
or Earth : And I would gladly know, who thoſe men are, 
who aſcribe unto the Supreme God, a Corporeal form, 
and yet think, that he was created. I am apt to think 
they differ a little in their Philoſophy from our Author, 
and did believe that a Corporeal Supreme Deity might 
be uncreared ; and then, I ſuppoſe, there may be ſome 
difference alſo between their worſhipping a Corporeal 
Created; and a Corporeal Uncreated God , at leaſt if 
mens Belief and Opinions of things makes a difference, 
25 this Author muſt allow ; for, 1t I underſtand him, to 
worſhip a Corporeal Being, without believiog it to be Sy- 
preme, does not make them Idolaters, but if they be- 
lieve it Supreme, it does; and by the fame reaſon, ths. 
to worſhip a Supreme Corporeal Created Deity (if that 
be not a contradiftion) be Idolatry, yet to worthip a 
Corporeal, which they believe to bean Uncreated Deity, 
is no Idolatry : For though T believe, with our Author, 
that al Corporeal Beings are created, yet, I ſuppoſe, thoſe 
who believed God to be Corporeal, did not believe, that 
every thing, that is Corporeal, was created. : 
So that the firſt and ſecond Commandments are very 
plain and expreſs Laws, the one forbidding the Religious 
Worſhip of all inferiour Beings,Corporeal,of Incorporeal, 
with or without the Supream God, or forbidding the 


Worſhip of all other Beings but the Supreme God ; = 
: other 
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other. forbidding the External and Viſible Worſhip of a- 
ny material Images and Piftures:. And thoughTam cer- 
rain, | there can be, no. good Arguments.to. juſtifie ſuch 
Practices as are forbid by theſe Laws, yet no Chriſtian 
need trouble himſelf to'anſwer them, for be they what 


they will, it is a ſufficient anſwer to them, to ſay, They | 


are againſt an-expreſs Law, 


2. Another Rule 1s, in matters of Faith, or in fach 
things as can be known onely by Revelation, Not to 


build our Faith upon any Reaſon, without the Authori- 


ty of Scripture. That this may be the better under- 
ſtood, I ſhall briefly ſhew what theſe things are, which. 


can be known onely by Revelation, and therefore which 


every Proteſtant ſhould demand a plain Scripture-proof 


for, before he believes them, whatever Reaſons are pre- 
tended for them: As, 

r. Whatever depends ſolely upon the Will and Ap- 
pointment of God, which God might do, or might not. 
do, as he pleaſed. In ſuch caſes our onely inquiry is, 
What God has done? And this can be known onely by 
Revelation ; for Reaſon cannot diſcover it, becaule it de- 
pends not upon any neceſſary Reaſon, but on the free 


and arbitrary appointment of God: as St, Paul tells,us,. 


That as »o wan knows the things of a man, but the ſpirit of 
man, that is in him; ſo no man knoweth the things of God, 
but the ſpirit of God : That is, as no.man can tell the ſe. 


cret thoughts and purpoſes of a man, nor how he will. 


determine himſelf in matters of his own free Choice and. 
Ele&ion : ſo what depends 'purely upon the Will T God, 


is known onely to the Spirit of God, and therefore: can 


be made known to us onely by Revelation. 

Maay ſuctt things there are in diſpute between us and 
the:Church of Rome, which depend ſo.intirely upon the. 
Will of God, that they may be, or may not be, .as God 


pleaſes. As for inſtance: No 
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No man, nor cempany of .men can be Infallible, un- 
eſs God beſtow Infallibility on them ; for Infallibili- 
ty is nota natural Endowment, but a ſupernatural Gift ; 
and therefore no reaſon can prove, the Biſhop of Rome, 
or a General Council to be Infallible. God may make 
them Infallible if he pleaſes, and if he pleaſes, he may 


not doit: and therefore our only inquiry here is, What 


God has done? And this can be known only by Revela- 
tion. 

Thus that the Church of Rome only, and thoſe Chur- 
ches that are in Communion with her, ſhould be the C2- 
tholick Church, and the Biſhop- of Rowe the Occumeni- 
cal Paſtor, and the Center of Catholick Unicy muſt de. 
pend wholly upon Inſtitution, for nothing but the Will 
and Appointment of God, can give this Preheminence 


and Prerogative to the Church and: Biſhop of Rome, a- 


bove all. other Churches and Biſhops. ' No reaſon then 
can prove this' without plain' and expreſs Scripture to 
prove fuch an Inſtirution. 

. Were there nothing in Scripture or Reaſon to prove, 
that the Sacrament of the:Lord's Supper isnot a propitia- 
tory. Sacrifice for the Livitig and the Dead, yet no Rea- 
ſon-can prove, that it is: For the vertue and acceptation 


ofa Sacrifice, intirely depends" -upon the will and ap- 
-pointment-of God, at leaft ſo far, that no Sacrifice can be 


Propitiatory without it : And therefore there can be no 
other proof, that the Maſs'isa propitiatory Sacrifice, but 


the declaration of God's Will and laſtirarion, that it ſhall 


beige: 27 [ft 5 . 6 
2. Thoſe things alſo can be proved only by Scripture, 
which are done in the other World, which an unknown 
and inviſible State to us, any farther than the Scripture 
has revealed it :'and men may more reaſonablyexpett to 
find-out, by the power of Realon, what s done every 
2y 
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day inChina, or the moſt remote and unknown parts of 
the Earth, than what is done in the other World. And 
then there are a great many things wherein you muſt 
reject all pretences to Reaſon, any farther than it is ſup- 
ported by plain andevident Scripture. As to giveſome 
inſtances of this alſo : | 

rt. No reaſon can prove, that there is ſuch a place as 
Purgatory , for that is an inviſible place in the other 
World; if there be any ſuch place, no man living ever 
faw it; and then how can any man know, that there is 
ſuch a place, unleſs it be revealed? To attempt to prove 
that there is ſuch a place as Purgatory, meerly by Rea- 
ſon, is juſt as if a man, who had ſome general notion of 
an Inquiſition, but never had any credible information, 
that there aQually was any ſuch place, ſhould under- 
take to prove, by Reaſon, that there is and muſt be ſuch 
a place as the Inquiſition; though he would happen to 
gueſs right, yet it is certain his Reaſons ſignified nothing ; 
for ſome Countries have the Inquiſition, and ſome have 


not ; and therefore there might have been no Inquiſition 


any where, how ſtrong ſoever the Reaſons for it might 
be thought to be. We may as well deſcribe, by the 
power of Reaſon, the World in the Moon, and what kind 
of Inhabitants there are there, by what Laws they live, 
what their Buſineſs, what their Pleafures, and what their 
Punifhments are, as pretend to prove, that there is a Pur- 
gatory in the next World, for they are both equally un- 
known to us ; and if Reaſon cannot prove that there is 
ſuch a Place as Purgatory, nothing elfe which relates to 
Purgatory, can be proved by Reaſon. 

2. Nor can we know what the ſtate of Saints in Hea- 
venis, without a Revelation, for no man has been there 
to ſee : the ſtateof the other World is ſuch things as nei- 
ther Eye hath ſeen, nor Ear heard, neither hath it entred 
into 
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into the Heart of man to conceive. And then I cannot 
underſtand how we ſhould know theſe things by Rea- 
ſon. 

The Church of Rome teaches us to Pray to Saints, and 
to flie to their Help and Aid : And there are a great ma- 
ny things which a wiſe man would deſire to know, be- 
fore he can think it fit to pray to them; which yet it is 
1mpoſlible to know, without a Revelation : as, Whether 
the Saints we dire&t our Prayers to, be in Heaven ? 
Which is very fit to be known, and yet can certainly be 
known but of a very few of that vaſt number, that are 
worſhipped in the Church of Rome ; the Apoſtles of 
Chriſt, and the Virgin Mary, we have reaſon to believe 
are in Heaven, and we may hope well of others, but we 
cannot :-know it : No man can fee who is there, and 
bare hope, how ſtrong ſoever, is not a ſufficient founda- 
tion for ſuch a Religious Invocation of unknown Saints, 
who, after all our perſwafions that they are in Heaven, 
may be in Hell, or at leaſt in Purgatory, where they 
want our Prayers, but are not ina condition to interceed 
for us.- 

Thus it is very neceſſary to. know, what the power 
and authority of the Saints in Heaven is, before we pray 
tothem; for it i5-to no purpoſe to pray to them, unleſs 
' we know they can help us. The Council of Zrext re- 
commends to us the Invocation of Saints, as of thoſe who 
reign with Chriſt in Heaven, and therefore have power 
and authority to preſent our Petitions, and procure thoſe 
Bleſſings we pray for. And if_I could find any ſuch 
thing in Scripture, it would be a good reaſon to pray to 
them; but all the Argaments inthe World cannot prove 
this without a Revelation : they may be in Heaven, and 
not be Mediatots and Advocates. ., © 4 1, 4 
- Thus, whatever their powerand Authority, may be, it 
f G 1 
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is td no purpoſe to pray to them, unleſs we are ſure, 
that they hear our Prayers; and this nothing but a Re- 


velation can aſſureus of; for no natural Reaſon can aſſure - 


us; that meer Creatures, as the moſt glorious Saints in 


Heaven are, can hear our ſoft, nay mental Prayers, at 


ſuch a vaſt diſtance, as there is between Heaven and 
Earth, | ; 

Such matters as theſe, which Reaſon can give us no 
aſſurance of, if they be to be proved at all, muſt be pro- 
ved by Scripture; and therefore as the pretence of pro- 
ving theſe things by Reaſon is vain, ſo no Proteſtant 
ſhould be ſo vain, as to trouble himſelf to anſwer ſuch 
Reaſons. : 

But you'll ſay, The Papiſts do pretend to prove theſe 


[- things by Scripture. I anſwer, So far it is very well ; 


and I onely defire our Proteſtant to keep them to their 
Scripture-Proofs, and torejed all their Reaſons ; and then 
let them ſee, what they can make of it. As for Scri- 
pture-Proofs, they ſhall be conſidered preſently. | 


3. More particularly you muſt renounce all ſuch Rea- 


ſons, as amount to no more than ſome May-bes and Pof- 
fibilities ; for what only may be, may not be, and every 
thing that is poflible, is not actually done. As for in- 


ſtance: When you ask theſe men, How you can be af- 


ſured, that the Saints in Heaven can hear our Prayers 2 
They offer to ſhew you by what ways this may be done: 
They may fee all things m the Glaſs of the Trinity, and 
thereby know all things, that God knows. Which is 
but a may-be; and yetit is a more likely may-be, that 
there is no ſuch Glaſs as gives the Saints a comprehen- 
five view of all that is in God. Well, but God can re- 
veal all the Prayers to the Saints, which are made to 
them on Earth. Very right! we difpute not God's 
Power todo this, -but defire to know, whether he does 

it 
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it or not ; and his bare power: to do-it, does not prove 


” 
, 


that : But the Saints in Heaven may be informed of 


what is done on Earth, by thoſe who go from hence thi- 
ther, or by thoſe Miniſtring Angels who frequently paſs 
between Heaven and Earth : bur-this may not be too ; 
and if it were, it would not anſwer the purpoſes of 
Devotion : for in this way of intercourſe the News may 
come too late to the Saints, to whom we pray, for the 
Saints to do us any good: as, ſuppoſe a man pray to the 
Virgin Mary in the hour of Death, or in a great Storm at 
Sea, the man may be dead, and Ship wrackt before the 
Virgin knows of his Prayers, and may carry the firſt 
news of it into the other World himſelf. Such kind 
of May-bes and ConjeCtures as theſe, are a very forr 
Foundation for an Infallible Church to build her Fait 
ON. | | 

4- You*muſt reject alfo all ſach Reaſons in Divine 
and Spiritual things, as are drawn from Earthy Patterns. 
A conſidering man would a little wonder, how a Papift 


ſhould ſo punQually determine what is done in the o-- 


ther World, without ſpeaking with any one who: has 


ſeen it, and without having-any Revelation about it, as 


I have already obſerved 3 but whoever confiders man 
of their Arguments, will foon find that they make this 


World the Pattern of the next, and reaſon from Senſible 
1.503 IEEE 7177549 . 


to Spiritual things. ect LA2 ON - 

Thus the true Foundation-of' Saint-Worthip is, that 
men .judge-of the Court of - Heaven by the Courts-of 
earthly Priaces: The moſt effeQual way to obtain any 
Requeſt of our Prince, is to-addreſs our ſelves to ſame 
powerful Favourite ; and they take it for granted, that 


all Saints and Angelsin Heaven are fuch Favourites, and 


can obtain -whatever they ask ; and therefore they pray 


very devoutly to them, and beg their  Interceffion 
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with God and their . Saviour. Eſpecially in earthly 
Courts the Queen Mother 1s ſuppoſed to have a power- 
ful influence upon the young Prince her Son; and.there- 
fore they do not doubt but the Virgin Mary, the Mo- 
ther of Chriſt; can do what ſhe pleates with her Son; 
And ſince it is generally obſerved, that Woinen are more 
ſoft, and tender, and compaſſionate, than men, they 
hope to gain that by her Interceſſion, which He, who 
died for them, would not grant without it ; and there- 
fore they beg her to ſhew her ſelt ro be a Mother, that 
is, to take rhe Authority of a Mother upon her, and 
command her Son. Thus Princes and Great Men love 


to have their Pifures ſet up in publick places, and to 


have all civil ReſpeQAs paid to them, which redounds to 
the honour of thoſe whoſe PiAtures they are ; and there- 
fore they imagine that this is as acceptable to Chriſt 
and the Saints, as it is to Men; as if the other World 
were nothing elſe but a new Scene of Senſe and Paſſi- 
on. | 
Mankind is very apt to ſuch kind of Reaſonings as 
theſe; and.indeed they can have no other, when rhey 
. will undertake to gueſs at unſeen and unknown things: 
Butif there be any difference between the Court of Hea- 
ven and Earth, if pure Spirits, who are ſeparated from 
Fleſh and Senſe, have other Paſſions and Reſentments 
than Men have, that is, if we muſt not judge of ſpiritual 
things by-Senſe, of the Government of God by the Paſ- 
fions of men, then ſuch Reaſonings as theſe may betray 
us to abſurd and fooliſh Superſtitions, but are a very ill 
Foundation for any new and uncommanded Ads of 
Worſhip. - | 3+ one: hs {i 

5. Never admit any Arguments meerly from the 
uſefulneſs, conveniency, or ſuppoſed neceſſity of any 
thing, to prove that it is. As for inſtance: A Supream 
Oeccume- 
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Oeccumenical Biſhop, and an Infallible Judge of Contrc- 
verſies, are thought abſolutely neceſſary to the Unity of 
the Church, and Certainty of Faith, and confounding of 
Schiſms and Hereſies. If there be not a Supreme Pa-. 
ſtor, there can be no Uaity ; if there be not an Infallible 
Judge, there can be no certainty in Religion ; every 
man muſt be left to his own private Judgment, and 
then there will be as many different Religions, as there 
are Faces. Now if I thought all this were true, (as I 
believe not a word of it is) I ſhonld onely conclude, 
that it is great pity that there is not an Univerſal Paſtor 
and Infallible Judge inſtituted. by Chriſt ; but if you. 


would have me conclude from theſe Premiſes, Ergo, 


there is an Univerſal Biſhop and Head of the Church, 
and an Infallible Judge of Controverſies, I muſt beg 
your fardon for that; for ſuch Arguments as theſe do 
not prove, that there is ſuch a Judge, but only that there 
ought tobe one, and therefore I muſt conclude no more: 
from them. Indeed this is a very fallacious way of 
Reaſoning, becauſe what we may call uſeful, conveni- 
ent, neceilary, may not be fo in it felf ; and we have 
reaſon to believe it is not ſo, if God have not appoint- 
ed what we think ſo uſeful, convenient, or neceſſary : 
which is a truer and more modeſt way of Reafoning, 
than to conclude that God has appointed ſuch a-Judge, 
when no ſuch thing appears, onely becauſe we think. it 
ſo. uſeful and neceſſary, that he ought to do it. Theſe 
Dire&tions. are ſufficient to Preſerve all conſidering Pro- 
teſtants from being impoſed on. by the fallacious Reaſon- 
ings of Papiſts, | | 
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SECT. II. 
Concerning Scripture-P roofs. 


© [ Et us now conſider their Scripture-Proofs, though 


it 15 not choice, -but neceſſity, which puts them 
upon this Tryal: When they have good Catholicks to 


- deal with, a little Scripture will ſerve the turn, but Hes 


reticks will be ſatisfied with nothing elſe ; and therefore 
in diſputing with them, they are forced to make ſome 


little ſhew and appearance of proving their DoQrines 


by Scripture; but they come very unwillingly to it, and 
make as much of a little, as may be. The truth is, there 


is Evidence.enough, that they have no great confidence 


in the Scripture themſelves, and therefore do not deal 


honeſtly and fairly with poor Hereticks, when they make 


their boaſts of Scripture. 
For did they believe that their DoQtrines. which they 
endeavour to prove from Scripture, were plainly and e- 
vidently contained in them, why ſhould they deny the 
People the liberty of reading the Scriptures ? If the Scri- 
ptures be for them, why ſhould they be againſt the Scri- 
ptures? The common Pretence is, that thoſe who are 
unlearned, put very wild fences upon Scripture, and ex- 
-pound it by their own fancies ; which in many caſes in- 
deed is too true: but why ſhould the Church of Rowe 
be more afraid of this, than other Proteſtant Churches ? 
Tf they think the. Scripture is as much for them, as we 
think it is for us, why dare not they venture this as well 
as we? Weare not afraid men ſhould read the Scripture, 
though we ſee what wild Interpretations ſome put on 
them, becauſe we are certain we can prove our Faith by 
'Scripture, and are able to fatisfie all honeſt MED, who 
N will 
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will impartially ſtudy the Scriptures, that we give the 


true ſence of them ; and if they believed, they could do 


ſo too, why do they avoid this tryal, when ever they . 


can 2? For though they admit People to diſpute from the 
Scripture in England, where they cannot help it, yet 
they will not allow them ſo much as to ſee the Scriptures 
in /taly or Spain, where they have power to hinder it : 
Nay they themſelves do 1n effect confeſs, that the pecu- 


liar Do&trines and Practices of their Religion, wherein - 


they difter fromall other Chriſtian Churches, cannot be 
proved by Scripture. 


ptures themſelves ; which they would never do, were 


they not convinced, that the Scriptures are not ſo plain . 
on their ſide, as to fatisfie any man, who has not already- 
given himſelf up to the Church of Rowe with an impli- _ 


cite Faith. 

And therefore, before you enter into any debate about 
the ſence of any particular Texts of Scripture, and their 
way of proving their particular Doctrines from Scripture, 
ask them two Queſtions , without a plain Anſwer to 
which, it is to no purpoſe to diſpute with them out of 


Scripture. 
Ask 1. Whether they will allow the Holy Scriptures 


to be a complete and perfe& Rule of Faith ; that no 
Chriſtian ought to receive any Doftrine for an Article of - 
Faith, which cannot be proved from Scripture 2 This to - 


be ſure they muſt not allow, unleſs they will reje& the 


Council of 7rext, which gives as venerable an Authori . 


ty to Tradition, as to Scripture it ſelf : Since then they 


have two Rules, Scripture and Tradition ; when they - 
pretend to diſpute from Scripture, it is reaſonable to \. 


know of them, whether they will ſtand to. —- } 
rejet . 


And therefore to help them our, - 
' Where the Scripture fails, they fly trounwritten Trads . 
tions, which they make of equal authority with the Seri- . 
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reje& ſuch a Dodrine if it cannot be plainly proved out 
of Scripture: For if they will not ſtand to this, they give 
up their Cauſe, and there is no need to diſpute with 
them: For why ſhould 1 diſpute with any man from Scri- 
pture, who will not ſtand to the determination of Scri- 
pture? We Proteſtants indeed do own the Authority 
of Scripture ; and what we ſee plainly proved out of 
Scripture, we muſt abide by : which is reaſon enovgh 
for us to examine the Scripture-proofs which are produ- 
ced by our Adverſaries. But it is ſufficient to make 
them bluſh, if they had any modeſty, to pretend to prove 
their Doarines from Scripture, when they themſelves 
do not believe them meerly upon the Authority of Scri- 
pture, and dare not put their Caufe upon that iſſue ; 
which gives a juſt ſuſpicion, that they are conſcious to 
themſelves, that their Scripture-proofs are not good, and 
ſhould make Proteſtants very careful, how they are im- 
poſed on by them. To diſpute upon ſuch Principles as 
are not owned on both ſides, can eſtabliſh nothing,. ths 
it may blunder and confound an Adverfary ; it is onely 
a tryal of Wit, where the ſubtileſt Diſputant will have 
the Victory; and it is not worth the while for any man 
to diſpute upon theſe terms. 

This is not to reje& the Authority of Scriptures, be- 
cauſe the Papiſts rejeCt it, which no Proteſtant can or will 
do, but it is an effeQtual way for men, who are nor skil- 
led in Diſputations, to deliver themſelves from the 
troubleſome Importunities of Popiſh Prieſts, when learn- 
ed men, who can dete& their Fallacies, are out of the way. 
Let them but ask them, Whether all the peculiar Do- 
Etrines of the Church of Rowe can be proved by plain 
Scripture-evidence? If . they fay, they can; then they 
muſt reje& the neceſſity of - unwritten Traditions, and 
acknowledge the Scripture to be a complete and pertect 
Rule 
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Rule of Faith. A pojnt, which I believe, no underſtand- 
ing Prieſt will yield. If they fay, they cannot ; ask 
them, With what confidence they pretend to prove that 
from Scripture, which they confeſs is not in itz Why 
they go about to impoſe upon you, and to perſwade you 
to believe that upon the Authority of Scripture, which 
they themſelves confeſs, is not, at leaſt not plainly, con- 
tained in Scripture. 

2, Ask ſuch Diſputants, who alledge the Authority of 
Scripture to prove their Popiſh DoErines, How they 
themſelves know what the ſence of Scripture is, and how 
you ſhall know it > For it is a ridiculous undertaking 
to prove any thing by Scripture, unleſs there be a cer- 
tain way of finding out the ſence of Scripture, Now 
there can be but three ways of doiog this, either by an 
infallible Interpreter, or by the unanimous Conſent of 
Primitive Fathers, or by fuch Humane means as are uſed 
to find out the ſence of other Books. 

I. If they ſay, we muſt learn the ſence of Scripture 
from an infallible Interpreter : Tell them, this is not to 
diſpute, but to beg the Cauſe. They are to prove from 
Scripture, the DoGrines of the Church of Rome; and to 
do this, they would have us take the Church of Rome's 
Expoſition of Scripture. And then we had as good rake 
her word for all, without diſputing. But. yet, - 
-*I. They know, that we reject the pretences of an in- 
fallibje Interprerer,: .Ye own no ſuch infallible Judge of 
the ſence of Serj tyre... And therefore, at leaſt,- if they 
will diſpute ich 


pute with.us, and prove their Doftrines by Scri- 
pture, they muſtfetch their Proofs. from the Scriptures 
themſelves, .and. not: appeal to an infallible Interpreter, 
whom we diſqwn: Which. like appealing jo a Judge in 
Civil matters, whom oe of theconteading Parties thinks 
incompetent, ;and , to whoſe Judgment. they. wall Ho 
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ſand ; which is never likely to end any Controverfie : 
and yet they cannot quit an mfallible Interpreter, with- 
out granting, that we may underſtand the -Scriptures' 
without ſuch an Interpreter ; which is to give up the 
Cauſe of Infallibilty. | 


- * 2 One principal'Diſpute between us and the Church 


of Rome, is about 'this infallible Interpreter ; won | 
know, that we will not own ſuch an Interpreter, unleſs 

they can prove from Scripture, that there is ſuch an one, 
and who he is. The inquiry 'then is, How we ſhall 
learn from Scripture, that there is ſuch arr infallible Tnter- 
preter ? 'that is, who ſhall Expound thoſe Scriptures to us, 
which muſt prove that there is an infallible Interpreter > 
if without an infallible Interpreter we cannot find out the 
true ſence of Scripture, how ſhall we know the true 
ſence of Scripture, before we know this infallible Tnter- 
preter 2 For an Interpreter, how infallible ſoever he be, 
cannot interpret Scripture for us,. before we know Hin : 
and if we muſt know this infallible Interpreter by Scri- 
pture, we muſt at feaſt underſtand theſe Scriptures, which 
dire&t us to this infallible Interpreter, without his af 
ſiſtance. -So that of neceſſity ſome Scriptures muſt be 
underſtood without 'an infallible Interpreter, and there> 
fore he is not neceſfary for the Interpretation of aff Seri- 
pture : 'And then T defire to know, why other Scriptutes 


' may not be underſtood the fame way, by which we muſt 


fltid out 'the meailing of thoſe Texts which dire us tb 
an infflible Interpreter? There are # thindred plickeof 
Scripture, which our Adverſarles trft grant, are as plain 
and cafie to be underſtood, as thoſe: Andwe believe it 
_ eaſie a matter = _ nes hey Aion in 
cripture , as the Supremacy and'Infyllibility of the 
Biſhs 5 of Rome. ' Tf eter there ried8&7 an able Thn« 
terpreter of” Scripttire, it- is to prove ſiich! an infallible 
| Inter- 
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Interpreter from Scripture ; but upon this occaſion he 
cannot be had, and if we may make ſhift without him 
here, we may as well ſpare him in all other caſes. 

3. Suppoſe we were fatisfied from Scripture , that 
there is ſuch an infallible Interpreter, yet it were worth 
knowing, where his infallible Interpretation is to be 
found ;. tor if there be ſuch an Interpreter who never In- 
terprets, I know not how either they or we ſhall under- 
ſtand Scripture the better for him : Now, . have either 
Popes or General Councils given us an authentick and 
infallible Expoſition of Scripture? I know of nane ſuch : 

*all the Expoſitions of Scripture in the Church of Rome, 
are writ by- private Doctors, who were far enough from 
being infallible ; and the'buſineſs of General Councils, 

- was not to expound Scripture, but todefine Articles of 

"Faith : and therefore we find the ſenſe of very few Texts 

of; Scripture Synodically defined by any General Coun- 

.cil ; 1:think, not above four or five by the Council of 
Trent." So that after all their talk of an infallible Inter- 
preter;- when they undertake to expound particular 
Texts, and. to diſpute with us about the ſenſe of them, 

they haveno more Intallibility 1n this, than .we have ; 
for if they have an infallible Interpreter, they are never 
the better for him, for he has not given them an infal- 
lible Interpretation, and therefore they. are forced to do 
as Proteſtants do, interpret Scripture according to their 
own skill and underſtanding, which, Lſuppoſe, they will 
notfay, 1s infallible. 1: 4 70 

_ But you'llfay, though the Church has not given usan 

infallible Interpretatian of Scripture, yet ſhe has given 
us an infallible Expoſition of the Faith, and that is an in- 
fallible Rule for expounding Scripture. I anſwer, there 

- is a vaſt difference between theſe two : for our diſpute 

is:not. about the ſenſe of their Church, but about the 
| H 2 . Dm 
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ſence of the Scripture ; we know what Dodrines their 
Church has defined, but we deſire to ſee them proved 
from Scripture: And is it not a very modeſt and plea- 
fant propoſal, when the Diſpute is, how their Faith agrees 
with Scripture, to make their Faith the Rule of expound- 
ing Scripture? Though, I confeſs, that is the only way 
I know of, to make their Faith and the Scriptures agree ; 
but this brings the Scripture to their Faith, does not 
prove their Faith from Scripture. 

IT. Asfor expounding Scripture by the unanimous con- 
ſent of Primitive Fathers: This is indeed the Rule whic 
the Council of Trent gives, and which their Doors 
ſwear to obſerve ; how well they keep this Oath, they 
ought to conſider. Now as to this, you'may tell them, 
that you would readily pay a great deference to the una- 
nimous Conſent of Fathers, could you telkhow to know 
it ; and therefore in the firſt place you deſire to. know 
the agreement of how many Fathers makes an unani- 
mous Conſent : for you have been told, that there have 
been as great variety in Interpreting Scripture among 
the ancient Fathers, as among our modern Interpreters; 
that there are very few, if any controverted Texts of 
Scripture, which are interpreted by an unanimous Con- 
ſent of all the Fathers. If this unanimous Conſent then 
ſignifie all the Fathers, we ſhall be troubled to find ſuch 
a Conſent in expounding Scripture ; muſt it then be the 
unanimous Conſent of the greateſt number of Fathers? 
This will be a very hard thing, eſpecially for unlearned 
men to tell Noſes: we can know the Opinion onely of 
thoſe Fathers who were the Waiters in every Age, and 
whoſe Writings have been preſerved down to us; and 
who can tell, whether the major number of thoſe Fa- 
thers who did not write, or whoſe Writings are loſt, were 


and 
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and why muſt the major part be always the wiſeſt and 
beſt men? and if they 'were not,” the Conſent of a few 
wiſe men, is to be preferred before great numbers of o- 
ther Expoſitors. 

Again, ask them, whether theſe Fathers were Infalli- 
ble or Traditionary Expoſitors of Scripture, or whether 
they expounded Scripture according to their own pri- 
vate Reaſon-and Judgmeat : if they were Infallible Ex- 

. poſitors, and delivered the Traditicnary ſence and inter- 
pretation of Scripture, it is a little ſtrange, how they 
ſhould differ in their Expoſitions; of . Scripture, and as 
ſtrange how private. Doctors and Biſhops ſhould in that 
Age come to be. [nfallible, and how they ſhould. loſe it 
in this; for now Infallibility 1s confined to the Biſhop of 
Rome, anda General Council It they were not Infalli- 
ble -Expoſitors,* how comes-their Interpretations of Scri- 
pture to be ſo ſacred, that-it-muſt not be 'oppoſed?- Nay, 
.how comes an Infallible-Church to! preſcribe ſuth.a Fal- 
.lible:Rule of interpreting Scriptures? - It they expound- 
.ed Scripture: according to.their own Reaſon and. Judg- 
meat, .2as: it is plain they did ; then their Authority is 
no-more-facred than -their Reaſon is;i:and thoſe are the 
beſt Expoſitors, whether Ancient or Modern, whoſe Ex- 
poſitions are backed with the beſt Reaſons, - We.think 
it a great confirmation of our Faith, that the Fathers of 
the Church in the firſt and beſt Ages did believe the 
fame Dottrines , and expound Scripture. in great and 
concerning points, much to the ſame ſence that we do; 
and theretore we refuſe not to appeal to them,. but yet 
we do not wholly build our Faith upon the Authority of 
the Fathers ; we forſake them where they forſake the 
Scriptures, or put perverſe ſences on them ; and fo does 
the Church of Rome too, after all their boaſt of the Fa- 


thers, when they contradict the preſent Roman-Catholick 
Faith, 
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Faith, as they do:rvery often, though Ibelieve without any 


malicious deſign, becauſe they-knew nothing of it. 
However, ask them once more, whether that ſence 
which they give of thoſe Texts of Scripture, which are 
cantroverted between us and the Church of Rome, be 
confirmed by-the unanimeus conſent of alltheancient Fa- 
thers: whether, forinſtance, : all: the ancient Fathers did 
- expound thoſe" Texts, Zhou art” Peter, and'on this Rock 
will 1 build myChurch, and feed my Sheep, &c. of the 
perſonal Supremacy and Infallibility of Peter and his 
. Succeſlors the Biſhops of Rome? i Whether they all-ex- 
pounded-thoſe words, '7Zhiz 3 my | Body, of the Tranſub- 
ſtantiation of: the Elements of Bread and Wine intqthe 
natural | Fleſh and Bloud of Chriſt > and thoſe words, 
- Drink ye all of this, to ſignifie, ' Let none drink of the 
Cup. but the Prieſt who conſecrates? and ſo in. other 
Scriptures. ;- If they have the'confidence to ſay, that all 
the Fathers e ed theſe and ſuch-like Scriptures, as 
-the/Dotors' of the:Church:of Rome now do, tell 'them, 
-youthave heard-and: ſeen other Expoſitions of ſuch'Scri- 
pturesicited from the iancient Fathers by our: Divines, 
and-'that you will-refer that cauſe to! them; .and trave it 
ried whenever they -pleafe, /: *-: 2 7 Root of of 
. TH.--Thereis no other way then left'of underſtanding 
Scripture, but'to 'expound it as we do other Writings ; 
by conſidering the fignification and propriety of words, 
and phraſes,: the'ſcope and-context of the place; 'the rea- 
ſons of things, the Analogie between.the Old'and- New 
Teſtament, and thelike : When they: diſpute with Pro- 
teſtants, -they can reaſonably pretend to no other way 
of expounding Scripture, becauſe we admit of-noother ; 
and yet if they allow of this, they open a wide Gap for 
all Hereſies to come into the Church ; they give up the 
Authority of the Church , -and make every: man --his 
own 
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own Pope, arid expoſe: themſelves toall the: ſenceleſs 
Rallery of their a&mired'Pax Yobiv. © By this they con- 
feſs, that the Scripture. may be underſtood by Reafon, 


nded Tofgtfibllicy; but yet difpute they 
to Þtove their Do@trines from Scripture: 
Xavſcic'is'r60 large a'task for this preſent Under 
Kin, 2&6 examine xl their Scriptare-Proofs, T ſhall 
only obftve' forme general faults they are 9; Sn 
which whoever is 4ware of, is'in'no danger of being 
impoſed bn by their Pretenices' to Scripture : and I ſhall 

not induftriopfly multiply Particulars, for there are ſome 

few palpable miſtakes, which run through moſt” of their 
Moon EEE 


I.. As 
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T7. As firſt, many of their Scripture-Proofs are foun- 
ded upon the likeneſs of a word: or phraſe, without any 


regard to the ſence and ſignification of that word in + 


Scripture, or to the matter to which it is applied : As 


for inſtance, There 1s not a more uſeful Doqrine to the . 


Church of Rowe, than (that of unwritten. Fraditions, 
which are of equal Authority with the Scriptures ; for 


werethis owned, they might.put what Novel DoCtrines 
they pleaſed upon us, under the venerable name of an-. 


cient and unwritten Traditions. - Well, we deny that 
there are any ſuch unwritten Traditions , which are of 
equal Authority with the Scripture, ſince the Canon of 
Scripture was written and perfeted, and deſire then to 


prove that there are any ſuch unwritten Traditions: | 


Now they think it ſufficient todo this; if they can but 


find the word Tradition in Scripture; and that we.. 
confeſs, they do in ſeveral places : for Tradition ſigni- - 
fies only the delivery of the Dofrine. of the Goſpel, 


which we grant was not done perfeQly in writing, when 
thoſe Epiſtles were written, which ſpeak of Traditions, 
by word, as well as by Epiſtle. But becauſe the whole 


Dotrine of the Goſpel oe Toes i bee firſt, ,but de-. 
£ 


livered by word of mout 


_does.it hence follow, that, 


A 
' ways conſiſt partly of written, partly of unwritten Tra- 
ditions. 
Thus we know how zealous the Church of Rome is 
for-rheir Purgatory-fire, wherein all men, who are in a 
ſtate of Grace, or delivered from the guilt of their ſins, 
muſt yet undergo that puniſhment of. them, which has: 
not been ſatisfied for by other means. As profitable a 
Dodrine as any the Church of-Rome has, becauſe it gives 
great authority-to Sacerdotal Abſolution, and ſets a good 
price uponMaſſes for the Dead,and Indulgences: and yet. 
the beſt proof they have for this, is that Fire mentioned, 
x Cor. 3.13, 14,15. Every mans work ſhall be made mani- 
feft : for the day ſhall declare it, becauſe it ſhall be revealed 
by fire, and the fire ſhall:declare every mans work of what ſort 
it 1. —If any mans work ſhall be burnt, he ſhall ſuffer loſs : but 
he himſelf ſhall be ſaved, but ſo as by fire. Now here is 
mention of Fire indeed ; but how does it appear to be the 
Popiſh Purgatory 2 : Suppoſe it were meant of a material 
Fire, tho that does not ſeem ſo proper to try good or bad 
ACtions,a true and Orthodox or Heretical Faith, yet this 
Fire is not kindled till the Day of Judgment, which is e- 
minently in. Scripture called the day, and is the only day, 
we know of in Scripture, which ſhall 4e revealed by fire, 
when the Lord Feſus ſhall be revealed from heaven with 
his mighty angels in flaming fire, 2 Thell. x. 7, 8. © So that 
here.is nothing but the word Fire, appliegto another 
Fire, than St. Pau ever thought on, to prove a Popiſh 
Purgatory. £27 HORNE 
.., Thus they-make Confeſſion to a Prieft ordinarily ne- 
ceſſary to obtain the Forgiveneſs of our ſins; and have 
no better Scripture-Proofs for it, but that we are often 
commanded to.confeſs our fins, ſometimes to God, and 
dopnhunes to one another; but never toa Prieſt. 
They. have made aSacrament of Extream UnQion, 
i where- 
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wherein the ſick Perſon is anointed for the Forgiveneſs * 
of Sins; and thougha Sacrament ought to have the moſt 


- Plainand expres Inſtitution, both as to the matter, and 


form, and uſe, and end of it, yet the only Proofs rhey 
produce for this, is the Diſciples working Miraculous 
Cures by Anointing the Sick with Oyl, 6 Mark r;. 
which methinks is a little diflerent from the.Sacrament 
of cxtream UnCtion, which is not to cure their fickneſs,bnt 
to forgive their ſins ; and St. Fames his Command, Is 4 

fick among you, let him call for the elders of the Church, and 
let them pray over him, anointing him with oyl in the name 
of the Lord: and the prayer of faith ſhall ſave the fich, 
and the Lord ſhall raiſe him up ; and if he have tommitred 
fins, they ſhall be forgiven him, Where anointing with 
Oyl, joyned with tervent Ptayer, is'preſeribed + A 
meaos of reſtoring the ſick perſon to health again'; and: 
therefore is not the Popiſh Extream Un&tion, which: is 
to be adminiſtred onely to thoſe who are dying : And 
though St. Fames adds, And if he have committed fins, 
they ſhall be forgiven him; yet, 1. This is not faid to-be 


the effeCt of Anointing, but of the fervent Prayer : and 


ze, This very Forgivenels of Sins does not refer to'a ple. 
nary: Pardon of fins in the other World, but ſignifies the 
removyal.of the viſible and ſenſible puniſhments of Sin, 
in reſtoring the ſick Perſon to - health again, Thar 
though ſugy ſickneſs was inflicted on him for his ſins, 
and poſlibly were the effects of Church-cenfures, which 
in thoſe days were confirmed and ratified by bodily pu- 
niſhments, yet upon his Reconciliation to the Church, 
2nd the Prayers of the Elders, and the Ceremony of A- 
nonting,. he ſhould be reſtored to health'again, which 
Was an external and viſible Remiſſion' of his ſins, 'and 
fhould be 2 plenary Pardon, if he broaght forth the true 
and genuine fruits of Repentance : This is very natural, 
g and 
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and very agreeable to the ſcope and deſign of the Text, 
and difters as much from the Popiſh Extream UnQiion, 
as their. greateſ}, Adverfaries could wiſh. Such kind of 
Praofs as theſe, are meerly the work of Fancy and Ima- 
gination, and can impoſe upon no man who will but at- 
tend to the different uſe and ſignification of words. 

2. Another grand fault our Roman Adverſaries are 
guilty of is, that their Scripture-proots are always very 
lame and imperfect, that is, that they never prove their 
whole Do&rine from Scripture, but only ſome little 


part of it: They draw very fine and artificial Schemes,. 


and if they can find ſome little appearance in Scripture ts 
countenance any one part of it, they take that for a Proof 
of the whole. As for inſtance : 

Thus they tell us, that Chriſt made Peter the Prince of 
the Apoſtles, and the Head of the Univerſal Church, his 
own Vicar upon Earth; and that the' Biſhops of Rome, 
who are St. Peter's Succeſſors, ſucceed not only to his 
Chair, but to all the Rights and Prerogatives of St. Pe- 
ter ; and therefore the Biſhop of Rome alſo is the Head 
of the Church, the Occumenical Paſtor, who neitffer 
wants St. Peter's Keys nor Sword. Thijs is a very nota- 
ble point, if it were well proved ; but asI obſerved be- 
fore, this being a matter of pure Inſtitution, which de- 
pends wholly upon the Will of God, it can be proved 
only-by Scripture : How much then of thisdo they pre- 


tend to prove from Scripture? Why, they will prove by 


Scriptare, that St. Peter was the Prince'of the Apoftles, 
becauſe Chriſt ſaid unto him, Thou art Peter, and ox this 
Rock will _— my Church : and I will give _ thee the 
Keys of the Kingdom of Heaven; and fee Sheep; 
Ro tkeed - lamentable Proofs, for = "xc Power 
was given to all the Apoſtles, zo Fobn21,22, 23. Then 
ſaid Feſus unto them, Peace be unto you, as my Father ſent 

4 I 2 me, 
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me, even ſo ſend T you, all of you; and therefore not one 
in ſubjeion to another, but all with equal Power : 4nd 


' when he had ſaid this, he breathed on thew, and ſaith unto 


them, Receive ye the Holy Ghoſt ; whoſoever ſins ye remit, 
they are remitted unto them; and whoſoever fins ye retain, 
they are retained. Accordingly on the day of Pentecoſt 


the Holy Ghoſt fell on them all, they were all endowed 


with the Gift of Tongues, and Miracles, and Prophefie ; 


they all had the fame Infallible Spirit, and therefore 
needed no ſuperiour Head over them : They were to be 


ſeparated into all parts of the World, where they could 


have no Communication with each other, and therefore 


could have no Univerſal Head. The Hiſtory of the 
Ads of the Apoſtles gives not the leaſt intimation of a- 


ny ſuch Superiority, which either St. Peter challenged, 


or the other Apoſtles paid him ; which are ſtrong Pre- 
ſumptionsagainſt ſuch a Supremacy of St. Peter : and 
I ſuppoſe they themſelves will grant, that all the reſt of 


"the Apoſtles were as Infallible as he. 


But ſuppoſe we ſhould grant them, that St. Peter was 
tfe chief of the Apoſtles, and hada kind of Primacy not 
of Government,but Order,how do they prove from Scri- 
pture, that the Biſhop of Rome ſucceeds in all the Rights 
and Prerogatives of St; Peter 2 for unleſs this be proved, 
whatever Prerogative St. Peter had, it ſignifies nothing 


_-tothem : and yet this cannot be proved, but by inſtitu- 
tion ; for though Chriſt had beſtowed a Primacy on St. 
Peter, yet unleſs he expreſly grant it to his Succeſſors too, 


nay to his Succeſſors in the See of Rome, his Primacy, as 
being a perſonal Prerogative,muſt die with his Perſon: As 
2 Prince may grant a Priority to perſons in the ſameOffice 
and Power, may make a firſt Colonel, or a firſt Captain, 
but if theſe men to whom the precedency 1sgiven, die or 
are removed,thoſe who ſucceed in their Office and Power, 

| to 
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to the ſame Regiment or Company, do not therefore ſuc-' 
ceed to their Priority to0; for this Wnot belong totheir- 
Office, but to their Perſons ; and the King may give the 
Priority again to whom he pleaſes,or appoint them to ſuc- 
ceed in courſe,according totheir admiſſion into ſuch Offi 
ces. And by the fame reaſon, the Primacy of the Roman 
Biſhops, who are St. Peter's Succefſiors, does not follow 
from the Primacy of St. Peter, unleſs they can ſhew, that 
Chriſt has given them the Primacy alſo, as well as St. 
Peter ; and this muſt be proved from Scripture, becauſe- 
it is matter of Inſtitution, andno Arguments in theWorld: 
can prove any thing, which depends ſolely upon an In- 
ſtitution, without proving the Inſtitution : But this the 
Roman Do@ors never pretend to, for they know, that 
there is not one word in Scripture about it; and nothing 
but the Authoriry of Scripture can prove a Divin@lInſtt- 
tution. ' So-that could they prove the Primacy of St. Pe- 
ter from Scripture, they prove but-half their Point, and 
that the moſt inconſiderable half too, for it does themr 
no good. And therefore when they makea great noiſe 
about St.Peter's Primacy and Prerogatives, never trouble 
your ſelves to diſpute that Point with them, which'is no- 
thing to the-purpoſe ; but require them to prove, front 
Scripture, that the B.iiop of Rowe,as St. Perer's Succef- 
ſor, is appointed by Chriſt to be the ſupream Oecume: 
nical Biſhop; and the Prince of 'all Biſhops. And if 
you ſtick here, as in, reaſon you ought; rhere 1s an end 
of that Controverſie. | OY 

Thus there 4s nothing the Church of Rome: makes a 
greater noiſe about, than Infallibility, though they are 
not agreed' where- to place this Infallibility, whether in 
the Pope or a General Council : 'But let it be where it - 
will, this being a matter of Inſtitution, muſt be proved 
by Scripture : how then in the firſt place do they prove 
the 
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the Pope to be Infsllible > That they think is very plain, 
'becauſe Chriſt lays tes art Peter.and upon this rock will 1 
build my Church, and tbe gates of hell ſhall not prevail a- 
.gainſt it. But haw does thjs prove, that the Biſhop of 
Rome is Infallible 2 For here 1s not one word of the Bi- 
ſhop of Rome. Yes, this proves St. Peter to be infallible, 
'who was afterwards Biſhop of Rowe, and therefore all 
-his Succeſlors are infallible roo. Now that St. Peter 
was infallible, as all the other Apoſtles were, we readily 
from: ; though, I think,this Text does not prove it : But 
oes this prove the Biſhop of Rome's Infallibility > Juſt 
as St. Peter's Primacy proves the Pope to be the Qccu- 
menical Primate : They themſelves muſt grant, that an 
1nfallible Apoſtle may have a fallible Biſhop for his Suce 
ceſlor ; or elſe they muſt either deny, that thereſt of the 
Apoſtles, as well as St. Peter, were infallible,or they muſt 
grant, that all the Apoſtles Succeſſors, that is, all the 
Biſhops, who ſucceeded any of the Apoſtles in their Sees, 
muſt be as infallible as the Biſhops of Rome, who ſucceed- 
ed St, Peter ; and then there will be fo much Infallibili- 
ty, that it wil be worth nothing: If then there be not a 
natural and neceſſary entail of Infallibility upon the Suc- 
ceſlors of infallible Apoſtles, they muſt ſhew us an ex- 
preſs Inſtitution, which makes the Succeſſors of Peter at 
Rome infallible. And let our Proteſtant demand this, 
before he owns the Iofallibility of the Pape of Rowe, and 
then, I believe, they will not think him worth Conver- 

mm 

Thus as:for thoſe who place Infallibility in a General 
Council, demand a Scripture-proof of it,that they would 
produce the General Cpuncil's, Charter :for-Infallibility : 
. This they can't do; but they fay the Church. is infallible, 
and the General Couacil is the Church Repreſentative, 
and therefore. a General Qouacil muſt be infallible on 


” 
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So that here are ſeveral things for them to prove, and to 


prove by Scripture too; (for there is no other way of pro- 
ving them) before they can prove the Infallibility of Ge- 
neral Councils: As, 1. That the Church is Infallible. 
2. That a General Council is the Church Repreſenta» 
tive. 3. That the Church Repreſentative, is that Church 


to which the Promiſe of Infallibility is made. And then: 
they might conclude, that a General Council, as being 


the Church Repreſentative,is Infallible. Now inftead of 
proving every particular of this by Scripture, (as they 


muſt do, if they will prove by Scripture, that General: 


Councils are Infalhble.) - they pretend to prove no:more 
than the firſt of the-three, that the Church is Infallible ; 
and'that very lamely too, as may appear more hereafter : 
and thenthey take all the reſt for granted, withoutany 
proof: which is juſt as if a man, who in order to/prove- 


| his Title to an Eſtate, is required to. prove, that this E- 
Tate did ancently belong to his Family, that it was en-. 


tailed upon the Heir Male, that this entail was never cur 
off, nor the Eſtate legally alienated, and that he alone is. 
the true ſurviving Heir ; ſhould think it enough toprove 
only the: firſt of theſe, that the'Eſtate did anciently _be-. 
long to his'Family ; which it might have done, and yet 
not belong'to it now, -ot-1f it did ſtill belong to it, he 
may not be the true Heir. 

Thas if we confider what it.is they teach about Par-. 
gatory, we ſhall quickly perceive, how little it is, they 
pretend ts prove of it: ' they tell us, that there is a Par-. 
gatory-fireafter this life, where men undergo the puniſh- 
ment of their ſins,when the fault is pardoned : that the- 
Church has Power, out of her ſtock of Merits, which. 
cofifiſts of the ſapererogatmg Worksof great and eminent- 
Saints,to grant Paedons& indulgencestoimen while they 


live, to deliver themfromeveral thouſand years puniſh-. 
. meng, . 
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ment, which is due to their ſins in Purgatory ;- that the 


Souls in Purgatory may be releaſed out of it by the 
Prayers, and Alms,and Maſſes of the living ; which is the 
very life and ſoul of this Doctrine of Purgatory : Now 
of all this, they pretend to prove no more from Scri- 
pture, but that there is a Purgatory-fire after this Life ; 


and how they prove it, you have already heard : But 
*that either Penances or Pilgrimages, and other extraordi- 


nary Afts of Devotion, while we live, or the Pope's Par- 
dons and Indulgences, can either remit or ſhorten the 
pains of Purgatory ; or that the Prayers and Alms of 
our living Friends, or Maſſes faid for us by mercenary 
Prieſts, can. deliver us.out of Purgatory, | which we are 
principally concerned to know, and without which, Pur 
gatory will not enrich the Prieſts, nor the Church ; this 
they neverattempt,that I know of,to prove by Scripture : 
Whether there be a Purgatory or nor, int ſelf conſider- 
ed,is a meer ſpeculative point,and of no value ::But.could 
they prove, that the Pope has the Keys of Purgatory, 
and that Alms and Maſſes will deliver out of Purgatory ; 
this were worth knowing, and is as well worth proving 
as any DoGtrine of the Church of Rome, for there is no- 
thing they get more by. But if you will-not behieve this, 
till they produce'a_ Scripture-Proof of it, you may let 
them diſpute on about the place of Purgatory, and keep 
your Money in your Pocket. Thus it is-in moſt other 
caſes,if you.take their whole DoQrine-together, and dey 
mand a.Proof of every part of it, and not take a Proof 
of ſome little branch: of it;for a Proof of the-whole, you 
will quickly find, that they will not be fo fond of diſpu- 
ting, as ſome of them now are. | | 
:©3.. Another way our. Roman Adverfarices have of pro- 
ving their Dofrines from Scripture is, inſtead: of plain 
and poſitive Proofs,to produce fome very remote _ 

NET evident 
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evident conſequences from Scripture, and if they carl but 
hale a Text of Scripture into the premiſes, whatever 
the concluſion be, they call it a Scripture-Proof. There 
mu infinite Inſtances of this, but I can only name ſome 

W. 

Thus they prove the perpetual Infallibility of the 
Church, becauſe Chriſt promiſes-his Diſciples to be with 
them to the end of theworld, 2.8 Matth. 20. which pro- 
miſe cannot be confined to their perſons, for they were 
to die long before the end of the World, and therefore 
muſt extend to their Succeſſors. Suppoſe that, and 
does Chriſt's being with them, neceſſarily ſignifie, that 
he will make them Infallible2 Is not Chriſt with every 
particular Church,with every particular Biſhop, nay with 
- every particular good Chriſtian, and muſt they all be In- 
faſlible then ? | | 
* Thus Chriſt promiſes that the Gates of Hell ſhall not 
prevail againſt his Church ; Ergo, the Church is Infal- 
lible ; for if Error and Hereſfie prevails againſt theChurch, 
the Gates of Hell prevail againſt it : And I add, if Sin 
and Wickedneſs prevail againſt the Church, the Gates of 
Hell prevail againſt it ; Ergo, the Church is Impeccable, 
and cannot fin 5 which is to the full as good a conſe- 
quence as the other : And therefore the Gates of Hell 
prevailing, can neither ſignifie the meer prevalency of 
Errors or Sin in the Church, but ſuch a prevalency as 
deſtroys the Church ; and this ſhall gever. be, becauſe 
Chriſt has promiſed it ſhall never be ; and it may neyer 
be, though the Church be not Infallible; and therefore 
this does not prove Infallibility. 

Thus they: prove there. is ſuch a place as Pargatory, 
where Sins are forgiven and expiated, becauſe our Savi- 
our fays, That the fin againſt the Holy Ghoſt, ſhall nei- 
ther be forgiven in this world, nor in the world to come, 


K Matth, 
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Matt. 12. 32. attd therefore there are fome Sin@which are 
forgiven in the next World, becauſe there is a ſin which 
{ball not be forgiven there. Now not to confider the ordi- 
nary uſe of ſuch Phraſes to ſignifie no more, than it ſhall 
never be, without diſtioguithing between what is to be 
done 1n this World, and what igthe next ; nay, not to 
conſider how contrary this is to their own Doarine of 
Purgatory, that men who go to Purgatory have all their 
Sins already forgiven, though they muſt ſuffer the pu- 
nhment of them there; which how abſurd ſoever it is, 
yet ſhews, that Purgatory is not a place of forgiving 
Sins ; and therefore cannot be meant by our Saviour in '| 
thoſe words ; yet ſuppoſing all they would have, that 

there ſhall be ſome Sins forgiven in the next World, 

which are not forgiven in this; How does this prove a 

Popiſh Purgatory, where Souls endure ſuch torments as lf + 
are not inferiour to thoſe of Hell it ſelf, excepting their 

duration 2 That ſome Sins fhall be forgiven in the next 

Warld, I think, does not very evidently prove, that men 

ſhall be tormented, it may be for ſeveral Ages, in the Fire 

of Purgatory. | ARES 

Thus they prove the neceſſity of Auricular Confeftion | 

toa Prieſt, from the power of Judicial Abſolution. Chrift ; 
has given the Prieſt power to forgive Sins, and hereby 
has made him a Judge, to retain or remit Sins, to ab» 
ſolve and inflict Penances. Now a Judge cannot judge 
right, without a particular knowledge of the Fa, and all 
the circumſtances of it ; and this the Prieſt cannot know 
without the confeſſion of the Penitent : and therefore as 
Prieſts have authority to abſolve, ſo a Penitent, who- 
would be abfolved, muſt of neceffity confeſs. But now 
I ſhould think ic a much better conſequence, that the 


requires a particular confefiion of the Penitent, becauſe 


Prieſt has not ſuch-a judicial authority of Abſolation, as \ 
Chriſt . 


Chriſt has no where commanded all men to confeſs their 
Sins to a Prieſt, than that the Prieſt has ſuch a jadicial 
Authority, and therefore all men muſt confeſs toa Prieſt : 
for though our Saviour does give power to his Apoltles 
to remit and retain ſins, yet thoſe words do not neceſla- 
rily ſignifie a judicial Authority to forgive Sins, or if it 
did, it may relate onely to publick Sins, which are too 
well-known wirhout a private confeſſion ; or however, 


it is not the particular knowledge of the Sin, with all the 


circumſtances of it, but the marks and charaQers of true 
Repentance for publick or ſecret Sins, which is the beſt 
rule and diretion whom to abſolve; and therefore there 
is no need of a particular Confeſſion to this purpoſe. 

But the Sophiſtry of this is moſt palpable, when they 
draw ſuch conſequences from one Text of Scripture, as 
dire&ly contradict other plain and expreſs Texts. Thus 
becauſe St. Peter tells us, That there are many things 
hard to be underſtood, in St. Pas/'s Epiſtles, which they 
that are unlearned and unſtable wreft, as they do alſo the o- 
ther ſcriptures to their own deſtruftion, 2. Pet. 3. 16. From 
hence they would conclude, that People ought not to be 
allowed to read the Bible : as if St. Peter had intended to 
forbid them to read thoſe Epiſtles, which St. Paul had 
written to them ; nay, to read this very Epiſtle which 
he himfelf now ſent to them: For theſe Epiſtles which 
were ſent to the Churches, that they might be read by 
them, make a conſiderable part of the New Teſtament, 
which the People muſt not be allowed to read now. But 
ſetting aſide this, this conſequence that the People muft 
not read the Bible, is direQly contrary toa great many 
other Texts, which expreſly command them to read, and 
ſearch, and ſtudy, and meditate on the Lawsof God, and 


the Holy Scriptpres, as every bady knows. I confeſs it 
amazes me to hear men argue at tlnivate: when they can- 
K 2 "= not 
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not produce any one Text which forbids People to read 
the Scriptures, and there are a-great many expreſs com- 
mands, that they ſhould read the Scriptures, they think 
it ſufficient to oppoſe againſt all this Authority, a conſe- 
quence of their own making, and a very abſurd one too, 
and call this a Scripture-proof. _ 

I would not be thought wholly to reject a plain and. 
evident conſequence from Scripture ; bur yet will never 
admit of a meer conſequence to prove an Inſtitution, 
which muſt be delivered in plain terms, asall Laws ought 
to be; and where I have no other proof, but ſome Scri- 
pture-conſequences, I ſhall not think it equivalent to a. 
Sctipture-proof : if the conſequences be plain and obvi- 
ous, and ſuch as every man ſees, I ſhall not queſtion it ; 
but remote, and dubious, and diſputed conſequences, if 
we have no better evidence, to be ſureare a very ill foun-. 
dation for Articles of Faith. Let our Proteſtant then tell 
ſuch Diſputagts, that for the Inſtitution of Sacraments, 
and for Articles of Faith, he expeQts plain poſitive Proofs: 


that as much as the Proteſtant Faith is charged with un- 


certainty, we deſire a little more certainty for our Faith, 
than meer inferences from Scripture, and thoſe none of 
the plaineſt neither. - 

4. Another falſe pretence to Scripture-proofs is, to clap 
their own ſenſe upon the: words of Scripture, without a- 
ny regard to the uſe and.-propriety of words, to the cir-. 
cumſtances of the place, to the reaſon and nature of 
things; and to call this a Scripture-proof of their Do- 
Arine, when their DoQrines do not naturally grow there, 
but are only engrafted by ſome cunning Artiſts, upon 
a Scripture-ſtock. 1 ſhall give you onely one inſtance 
of this, their Dodrine of Tranſubſtantiation. | 

As for Tranſubſtantiation, they teach, that the Ele- 
ments of Bread and Wine are converted into the —_— 

| Fle 
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Fleſh and Bloud of Chriſt, which was born of the Virgin 


2 :; That after Conſecration there is nothing of the 
ſubſta 


nce. of Bread and Wine, but the Accidents ſubſiſt 


Without a ſubſtance: That the natural Body of Chriſt 
his Soul and Divinity, are preſent under the ſpecies of 
Bread ; nay, that whole Chriſt, Fleſh and Bloud, is un- 
der the ſpecies of Bread, and in every particle of it, and 
under the ſpecies of Wine, and every drop of it : That. 
the Body of Chriſt is not broken, .nor his Bloud ſhed in 
the Sacrament, but only the ſpecies of Bread and Wine, 
which are nothing : That it is only this Nothing 
which we eat and drink in the Sacrament, and which. 

oes down into our ſtomachs, and carries whole Chriſt 

own with it. Now this Doctrine founds fo very harfh, 
is ſo contrary to all the Evidence of our Senſes, and has 
ſo many Abſurdities and ContradiQtions to Reaſon, that 
it ought to be very plainly proved from Scripture in e- 
very part of it : for if a man might be perſwaded to re- 
nounce his Senſes and Reaſon to believe Scripture, yet 
it ought to be equally eviderit to him atleaſt, that Scri- 
pture is for .it, as it is, that Senſe and Reaſon is againſt 
it : and yet there is not one word 1n Scripture to prove 
any one part of this Do&ride of Tranſubſtantiation : 
neither that the natural Fleſh and Blood of Chriſt is in 
the Sacrament, nor that rhe ſubſtance of Bread and Wine 
does not remain after Conſecration, nor that the Acci- 
dents of Bread and Wine, fuch as colour, ſmell, taſte, 
bye weight, ſubſiſt without any ſubſtance, or ſub- 


to ſubſiſt in. Theſe are ſuch Paradoxes toSenſe and 
Reaſon, that they ought to be very well ſupported with 
Scripture, before they are received for Articles of Faith, 
or elſe our Faith will be as very an Accident, without a- 
ſabſtance, as the facramental ſpecies themſelves are. 


But though they have no Text which proves the leaſt 
| Tittle 
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Tittle of all this, yet they have a Text whereon they 

t this Do&rine of Trapſubſtantiation, wiz. This is my 
Body, which they fay, ſignifies every thing which they 
teach concerning Tranſubſtantiation ; but then I hope 
they will prove that it does fo, not expeCt that we ſhould 
take it for granted, becauſe they ſay it. Now, not to 
inſiſt upon thoſe Arguments, whereby our Divines have 
ſo demonſtratively proved, that Tranſubſtantiation, as 
explained by the Church of Rowe, cannot be the ſence of 


This is my Body, my advice to Proteſtants is to put them 


upon the proof, that this is the fence of it, which in rea- 
fon they ought to prove, becauſe there is not one word 
of it in the Text ; and I ſhall only tell them what Proofs 
they ought todemand for it. 

Now, Iſuppoſe, all men will think it reaſonable, that 
the Evidence for it, ſhould at leaſt be equal to the Evi- 
dence againſt it, though we ought indeed to have more 
reaſon to believe it, than to dif-believe it ; or elſe we 
muſt hang in ſuſpence , when the Balance is equal and 
turns neither way. Now I will not oppoſe the Evi- 
dence of Sence and Reaſon , againſt the Authority of 
Scripture ; for I will never fappoſe that they can con- 
tradi&t each other ; and if there ſhould appear ſome 
contradiftion between them, I will be contented at pre- 
ſent, without diſputing that point, to give it on t 
ſideof Scripture; be I will oppoſe the Evidence of Senſe 
and Reaſon againſt any private man's, or any Churches 
Expoſition of Scripture : and if that Expoſition they 
give of any -Text of Scripture , as ſuppoſe, 7his # my 
Body, contradi& the Evidence of Senſe and Reaſon, I 
may modeſtly require as- plain proof, that this is the 
meaning of the Text, as I haye, that ſuch a meaning is 
contrary to all Senſe and Reaſon : for though Senſe and 
Reaſon be not the Rule and Meaſure of Faith, yet we muſt 


uſe 
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uſe our Senſe and Reaſon in expounding Scripture, or 


we may quickly make a very abſurd and ſenleleſs Reli- 


10N. 
n Now this ſhews us what kind of Proof we muſt re. 
quire, that Tranſubſtantiation is the Dod&rine of the 
Goſpel, viz. as certain Proof as we have,that Tranſubſtan- 
_ is contrary to Senſe and Reaſon. And there- 
e, | 
1. We muſt demand a ſelf-evident Proof of this, be» 
cauſe it is felFevident, that Tranfubſtantiation contra: 
dis Sence and Reaſon. Every man, who knows what 
the word means, (which I believe men may do, with- 


out being great Philoſophers) and will conſult his own 


Senſes and Reaſon,will need no Arguments to prove, that 
Tranſubſtaritiation contradicts both. Now ſuch a Scri- 
pture-Proof, I would ſee for Tranſubſtantiation, fo plain, 
and expreſs, and ſel-evident, that no man, who under- 
ſtands the words, can doubt whether this be the mear- 
ing of them ; I mean, a reaſonable, not an obſtinate, 
wilful, and ſceptical doubting. Now I believe, that our 
Adverfaries themſclves will not ſay, that 7bis is my Body, 
is ſuch a ſelf-evident Proof of Tranſubſtantiation ; I am 
ſure ſome of the wifeſt men among them have not 
thought it fo, and the fierce Diſputes for ſo many Ages 
abourthe interpretation of thoſe words, proves that it 
is not ſo: for men do not uſe to diſpute what is fel 
evident, and proves it ſelf without any other Arguments. 
Now it is very unreaſomble to require any man tv be- 
lieve Tranſubſtantiation again& a felt-eyident Proof, that 
it is contrary to Senſe and Reaſon, without giving him 
2ſelfevident Proof, thatir is the Doctrine of Seriprure ; 
which -is to require a man to believe againſt the-beſt 
Reaſon and Evidence. | 
2. We muſt demand ſuch a Scripture-Proof of Fran» 
| ſubſtan- 
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ſubſtantiation, as cannot poſſibly fignifie any thing elle ; 
or elſe it will not anſwer that Evidence whigh we have 
againſt Tranſubſtantiation 2 for Senſe and Reaſon. pro- 
nounce Tranſubſtantiation to be naturally 1mpoſlible ; 
and therefore unleſs it be as impoſlible to put any other 
ſenſe upon Scripture than what ſignifies Tranſubſtantia- 
tion, as it is to reconcile: Tranſubſtantiation to Senſe and 
Reaſon, there is not ſuch good Evidence for Tranſub- 
ſtantiation, asagainſt it. Were the Scripture-Proots for 


 Tranſubſtantiation fo plain and evident, that it were im- 


poſſible ro put any other ſenſe on the words, then I 
would grant, that it is as impoſlible for thoſe who be- 
heve the Scriptures to disbelieve Tranſubſtantiation, as 
it is for thoſe, who truſt to their own Senſe and Reaſon, 
to believe it. Here the difficulty would be equal on 
both ſides, and then I ſhould prefer a Divine Revelation 
(if it were poſſible to prove ſuch a Revelation to be Di- 
vine) before natural Senſe and Reaſon ; but I preſume, 
no man will ſay, that it is impoſſible to put another, and 
that a very reaſonable, interpretation upon thoſe words, 
Thi is my Body, without expounding them to the ſenſe 
of Tranſubſtantiation. ER: 

Our Roman Adverfariesdo not deny, but that theſe 
words are capable of a figurative, as well as of aliteral 
ſenſe; as when the Church is called the Body of Chriſt, 
Fleſh of his Fleſh, and Bone of his Bone, it is not meant 
of his natural, but his myſtical Body : and thus when 
the Bread is called the Body of Chriſt, it may not ſigni- 
fie his natural, but facramental Body, or his Body to all 
the ends and purpoſes of a Sacrament. Now it there 
be any other good ſenſe to be made of theſe words; 'be- 
ſides Tranſubſtantiation, there cannot be ſuch a neceſſity 
to expound them of Tranſubſtantiation, as there is nor: . 
to expound them of it; for I do not rej Scripture, if 
| I 
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Ideny Tranſubſtantiation, when the words of Scripture 
da 1 gos eotanity prove it ;. but I renounce Senſe and 
| Reaſon, if I believe it. Now though I were bound to 
renounce. my. Senſe and Reaſon, when they contradict 
Scripture, yet ſure I am not bound to deny my Senſe 
and Reaſon, when they do not contradi& Scnpture ; 
and Senſe 'and Reaſon are never. contrary to Scripture, 
nor Scripture-to them, when the words of Scripture are 
capable of ſuch an interpretation as is reconcileable both 
to Senſe and Reaſon: In ſuch @ caſe to expound Scri- 
pture contrary to Senſe and Reaſon, is both to pervert 
the Scripture, and to contradict Reaſon, without any ne- 
cellity. An nnlearned man; need not-gnter into a large 
Diſpute about Tranlubſtantiation 3:let him but-require 
his Adverfary to give him as-plain Evidence, that Tran- 
ſubſtantiation is the Do&rine of the Goſpel, as he can give 
him, that it is cantrary to Senſe and Reaſon, and the Di- 
{pute will quickly þe at an end; It. had been very eaſie 
to have given more inſtances under every Head, and to 
have obſerved more falſe ways of expounding Scripture, 
which the DoQors of the Church of Rome are guilty of ; 
but theſe are.the moſt obvious, ;and therefore the belt fit- 
ted to-my deſign to.inſtrut. ynlearned, men; and I muſt 
not ſuffer this Diſcourſe, which was at firſt intended much 
ſhorter, than it already is,'to ſwell 2go auch under my 
hands, - fo SIE C 
»;ioÞ by iboior ys Fg tov -e1e3tz.; 
1:11 Toga ji cooled x5 FG ic 0: | 
.: Concerning. the” Auclent: Fathers and Writers of the 
' Chriſtian Church, © * 
*Hough Learned men may ſquabble about the 
Sence of Fathers and Councibs, it is very. unreaſc- 


nable, that Unlearned men ſhould be concerned in ſuch 
| L Diſputes, 
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Diſputes, becauſe they are-not- competent Judges of it; 


and yet there 1s nothing which our Roman Diſputants 
make a greater noiſe with, among Women and Chil-- 
dren, and the meaneſt ſort of People, than Quotations 
out of Fathers and Councils, whom they pretend to be- 
all on their fide. Now as it is a ridiculous: thing for 
them to talk of Fathersand Councils to ſuch People, ſo/ 
it is very. ridiculous for ſuch People tobe cofrvetted by 
Sayings out of the Fathers and Conncils : T confeſs, it 
has made me often ſmile,with a mixture of pity and in- 
dignation, at the folly of it ; for what' more contempti- 
ble eaſineſscan any man be guilty of, than-tochange his 
Religion which hehas been ES the Scriptures, 
and miy find there if he'pleaſes, becauſe he is told by 
fome honeſt - Prieſt, (aJort of men who never deceive 
any.one ) that ſuch or:ſuch a Father, who lived it may 
be ' they know not where nor when, and wrote they 
know nor what, has- ſpoke in' favour "of Franſubſtan- 
tiation, or Purgatory ,''or *fome- other 'Popiſh Do- 
Etrine, SORE | | 
And therefore let me adviſe our Proteſtant, who is 
not skilled in theſe matters,' when he-is tirged with the 
Authority of Fathers, /ts'sk them FIR ew Queſt” 
ons.  - 3 HD en 8 OIL Co Tu CWO} S101 20 
' x. Ask them, Fi of fron Lage what 
the Judgment of the Fathers' was? and thus includes a 


great many Queſtions, .which muſt be reſolved, before 


you can be ſure of this; 23 How:cyou ſhall know that 
ſuch Books werewritten-by-that Father, whoſo:name it 
bears? or that it has not\been corrupted by the igno- 
rance or knavery of Tranſcribers, while they were in the 
hands of Monks, who uſurped great Authority over'the 
Fathers, and did not only pare their Nails, but altered 
their very Habit and Dreſs, to fit them to the modes of 


the 
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the times, and make them, faſhionable > How you ſhall 


know what the true meining of theſe words are, which. - 


they cite from them? which:the words themſelves ma- 
ny times will not diſcover, without the Context : How 
you ſhall know that ſuch Sayings are honeſtly quoted, 


or honeſtly tranſlated 2 .How you ſhall know whether 


this Father did not in other places ;contradi&t what he 
here ſays? ordid not alter. his opinion after he had wrote 
it, without writing publick Recantations, as St. Auſtin 
did? Whether this Father was not contradicted by other 
Fathers? , And-in that, caſe,, Which of, the Fathers: you- 
muſt believe? ir rn ans Ding os II 6 

'. You may add, That'you go- not :ask'theſe Queſtions 
at random, but for great and. neceſſary Reaſons: . for in 
reading ſome late Engliſh Books both of Proteſtants and 
Papiſts, you find large Quotations out of the Fathers on 


both ſides ; -that ſome are charged with. falſe Traaſlati- * 


ons, with. perverting, the Fathers ſenſe, with mifcciting 
his. words, with quoting ſpurious Authors, as it ſeems 
many. of thoſe are which: make up the late Speculam,: or 
Eccleſialtical ProſpeQive-glaſs; tonameno, more, Now 
tio thall you,. who are. an unlearned man, judge of ſuch 
Diſputes as theſe } What Books are ſpurious or genuine ? 
whether the Fathers be rightly quoted 2 and what the 
true ſenſe of them is > For my part, I know not what 
Anſwer ſuch. a Diſputant could make, but to bluſh, and 
prorfiiſe not to alledge the Authority of . Fathers any 
more. It is certain, in ſuch matters; thoſe who are un- 
learned, muſt truſt the learned ; and then, 1 ſuppoſe, an 
unlearned Proteſtant will rather truſt a Proteſtant than 
a Popiſh DoQtor, as Papiſts will rather truſt their Prieſts 
than Proteſtant Divines ;: and then there is not much to 
be got oneither fide, this way : For when a Proteſtant 
ſhews an inclination rather to believe a Popiſh than a 
L 2 , Prote- 
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Proteſtant Divine, he is certainly three quarters a Papiſt 
before hand. nes | 

Indeed unlearned Proteſtants, who are inquiſitive; and 
have time to read, have ſfugh advantages now to fatisfie 
themſelves even about the ſenceof Fathers and: Councils, 
as it may be'no-Ape before ever afforded ;/ rhere being 
ſo many excellent -Books written in Exg/iſh, as plaifily 
confirm the ProteſtantFaith, and confute Popery, by the 
Teſtimoniesand Authorittes of Ancient Writers; and 
fuch men, though'they-do not underſtand Zatine and 
Greek; ate to danger: of all the Learning of their Po- 
piſh Adverſarics: and any man who pleaſes, may have 
recourſe to ſuck' Books, and ſee the State of the Contro- 
verſie with his owneyes, and judge for himfelf; but thoſe 
who cannot.do this, may very fairly dechne fuch a Trial, 

[22 Let ourProteſtantaskfuch Difpurers, whether aplain 
man may not'attein a ſufficient knowledge amd certain 3 
of his Religion; without mr, 1 mee Couff- 
cils? If they fay he cannot; #sk them, how matiy Roman- 
Catholicks there arethatundetftand Fathersand Councils; 
Askthem; howthoſeChriftizhFunderſtood rheirReligion; 
who lived beforethere wereanyoftheſe Fathersand Coun-. 
cils? Ask themn again, whether they believe that God has 
made it impofſhible to the greateſt part of Mankind, 'to- 
underftand the Chriſtian Refipion 2 For evett amor 
Chriſtians themſelves, there is not one in an. ne "4 
thouſand, who underſtands Fathers:and Councth, and it 
is morally umpofible they ſhould : and therefore'certain- 
ly there maſt be a ſhorter and cafier way to underſtand 
Chriſtian Religion than. this, or elfe.the generallity of 
Mankind, even of'profeſt Chriſtians, are'out'of all poſ-- 
ſibility of Salvation: Ask ther once.more, Whether it- 
be not a mach eaſter matter for a plam honeſt _ to 

| earn 
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learn all things neceſſary to Salvation, out of the Scri- 
po chemſelves, eſpecially with the help of a wiſe and 
earned Guide, than to underſtand all Fathers andCoun- 
cils, and take his Religion from them? Why then do 
they ſo quarrel at Peoples _ the Scriptures, and put 
them upon reading Fathers a 
they will grant, the Scriptures may be read a little ſoon- 
er than ſo many Voluminous Fathers, and Labbe's Conn- 
cils into the bargain ; and, I believe, moſt men, whotry, 
will think, that they are more caſfily underſtood ; and 
therefore if Proteſtants, as they pretend, can have no cer- 
eainty of the true ſence of Scripture, I am fare there is 


much leſs certainty to be had from the Fathers : A ſhort- 


time will-give us a full view of rhe Scriptares, to read 
dhd underftand all'the Fathers, is work enough for a 
man's life! the Scripture is all of a piece, every part of 


it agrees with the reft ; rhe Fatters many times comra-. 


dit themfelves and each other : and if men differ aboor 


the fence of Scripture, they differ ttiueh more abour Fa . 


thers and Councifs. That it is a mighty Riddfe, thae 
thofe'who think ordinary Chriſtians not fit to read the 
Scriptures, ſhould rhink-it neceſſary for rhetri to tnrder-" 
ſtand Fathers and Councils ; and yet they are ridiculous 

indeed to diſpute with every Tradeſman about Fathers 
and Councils, if they do not think they ought” to read 
and underſtand them. 

The ſum is, ſuch Proteſtants as are not skilled in Book- 
learning, may very reaſonabiy tell theſe Men, who urge 
them with the Authority of Councils and Fathers, That 
they do-not pretend to any skill in ſuch matters, and : 
hope it is not required of them, for if it be, they are inan : 
ill caſe: the Holy Scriptures, not Fathers and Councils, is 


the Rule of their Faith; if they had read the Fathers, 


they ſhould believe them no farther, than what they 
taught - 


Councils > I fappoſe 
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taught was agreeable to Scripture ; and therefore what- 
ever Opinions any of the Fathers had, it is no concern 
of theirs to know, if they can learn what the DoQrine of 
Chriſt and his Apoſtles was,without it: learned men may 
diſpute about theſe thingsy and they have heard learned 
Proteſtants affirm, that the Church of Rome can find none 
of her peculiar Dofrines in the Writings of any of the 
Fathers for the firſt three hundred years; and it's cer- 
tain, if this be true, all the later Fathers are of no Au- 
thority to eſtabliſh any new DoQrine ; for there was no 
more Authority in the Church, to bring in any new Do- 
Arines, after three hundred years, than there is at this 
day. | 
Vnlearned men may very honourably, reject all dif-: 
pute about Fathers.and Councils, ( though learned. men 

cannot, and indeed need not ; ) for ifthey are not bound. 

toread Fathers and Councils, I think, they are not bound: 
to underſtand them, nor todiſpute about them-; and it, 
is very unadviſfably done, when they do : for it is paſt a, 
Jeſt in fo ſerious a matter, though otherwiſe it were .co-. 
mical ehough, for men to be converted by Fathers and 
Councils, without underſtanding them, Fears 


- 
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How to Anſwer ſome of the moſt popular Preten- 


ces urged by Papiſts againſt Proteſtants. 


SECT. I. 
I. Concerning the Uncertainty of the Proteſtant Faith. 


UR Popiſh Adverſaries of late,have not fo much di- 
ſputed, as fenced ; have neither down-right oppo- 
ſed the Proteltant Faith, nor vindicated their own, but 
have betaken themſelves to ſome tricks and amuſements, 
to divert and perplex the Diſpute,and to impoſe upon the 
ignorant and unwary. One of their principal Arts has 
been. to cry out of the Uncertainty of the Proteſtant 
Faith, This every body is nearly concerned in; for 
there is nothing wherein eertainty is ſo neceſſary, and ſo 
much deſired, as.in matters of Religion; whereon our e- 
terfial State depends. This has been often anſwered\by 
Proteſtants#and I'donot intend to enter into the merits 
of. the Cauſe, and ſhew upon what a firm and ſure bot- 
tom the ProteſtantFaith ſtands: this is a Cavil caſily e- 
nough. expoſed: to-the; ſcorm-and contempt of all confi- 
dering men, without fo much trouble: ;;-;/_- 

For-x. Suppoſe: the Proteſtant” Faith were uncertain, 
How is the Cauſe.of the Church of Romeever the better? 
Is this a ſufficient reaſon to turn Papiſts, |becauſe Prote- 
ſants are uncertain ? Does this prove the Church of Rome 
to be Infallible,becauſe the Cliurch of Eng/and is Fallible 2 
Maſt Certainty neceſſarily be:found: among; them be- 


cauſe 
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cauſe it is not to be found with us? Is Thomas an honeſt |. 


man, becauſe-Fobx-is-a-Knave ?--- Theſe are-two diſtin 


Queſtions, and muſt be diſtintly proved. If they can *' 


prove our Faith uncertain, and their ewn certain, there 
is reaſon then to go over to them; but if they cannag 
do this, they may, it may be, perſwademen'to renounce 
the Proteſtant Faith: but not ro embrace Popery., Ask 
them then, What greater aſſurance they have of their 
Faith, than we have of ours? If they tell you, their 
Church is Infallible ; tell them, that is another Queſtion, 
and does not belong to this Difpute. For the Infallibili- 
ty of their Church, does not follow rom the Uncertainty 
of our Faith; if they can prove their Church Infallible, 
whether they prove our Faith Uncertain or not, we will 
at any time change Proteſtant Certainty for Infallibility : 
And if they could prove our Faith uncertain, unleſs they 
could prove their own more certain, ( though we bate 
them Infathbility ) we may ceaſe to be Proteftants, but 
ſhall never turn Papifts. | 

2. Askthem, What they mean by the Uncertainty of 


the Proteſtant Faith? For this may. life two things: 
aith 


either, x. That the Objeds of our are in them- 
felves uncertain, and cannot be proved by certain Reg- 


fons: Or2dly, That our Perfwafion abour theſe matters, 


ts uncertain and wavering. 'If they mean the firſt, then 


. the ſence is, that the Chriftian Religion is-an uncertain 


thing, and cannot'be! certainly' proved ; for this 'si.che 
ery Proteſtant Faith : erg Aoggts Apoſtles Creed, 
and whatever is contained in the Writings:of the Evan- 
gelifts. and Apoſtles, and this is all we believe. . And I 
hope, they will not-fay theſe things are uncertain ; for 


| thels they renounce the. Chriſtian: _ and: In- 
Inf: 


fallibihty: it felf cannot help them-our :: alkibiliry 


cangot make” that' certain, which is in it ſelf uncertain : 


an 


4 


A Preſervative again POPERT. 


an infallible man muſt know things as they are, or elſe 


he is miſtaken, and ceaſes to be infallible ; and therefore 


What is certain, he infallibly knows to be certain, and 


what is uncertain, he infallibly knows to be uncertain : 
for the: moft certain and infallible knowledge does not 
change its Object, but ſees it juſt as it is: And thefore 
they muſt allow the Objects of our Faith, or the Prote- 
ſtant Faith, as to the matter of it, t6 be very certain, and 
built upon certain reaſon, or elſe their infallible Church 
can have no certainty of the Chriſtian Faith. 

If they mean the ſecond thing, that we have no certain 
perſwaſion about what we profeſs to believe: This is a 
great abuſe to Proteſtants, as if they were all Knaves and 
Hypoctites, who do not heartily and firmly believe what 
we profeſs to believe: and. a Proteſtant, who knows 
that he does very firmly and ſtedfaſtly believe his Reli- 
gion, ought. to rejett ſuch a Villanous Accufation as this, 
with indignation and ſcorn, - Indeed it is both impu- 
dent and filly for any man to tell a Proteſtant, that his 
Faith is uncertain, *( as that ſignifies an uncertain and 
doubtful Perſwaſion) when he knows and feels the con- 
trary ; and no body elſe can know this but himſelf: In 
what Notion then is the Proteſtant Faith uncertain ? 
what can Faith ſignifie, but either the ObjeRs of Faith, or 
the internal Aſſent and Perſwaſion 2 The Obje&s of our 
Faith are certain, if Chriſtian Religion be ſo, that is, they 
have very certain Evidence : our Aſſent and Perſwaſi- 
on is very certain, as that is oppoſed to all doubtfulneſs 
and wavering : And what certainty then is wanting to 
the Proteſtant Faith ? 


When then you hear any of theſe men declaiming a- - 


bout the uncertainty of the Proteſtant Faith, onely ask 
them, What they mean by the Proteſtant Faith 2 whe- 
ther the Articles of your Faith, that they are uncertain, 

M or 
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or the At& of Faith, your internal Aſent and Perſweaſi- 
on? If they ſay, they mean the AQ of Faith: Tell 
them, that it is a ſtrange preſumption in them to pretend 
to know your Heart; that you know that beſt your 
ſelf, whether you do firmly and ftedfaſtly believe your 
Religion ; and to give them fatisfaQtion in that point, 


| you aſſure them, that you do: As for the Objedts of your 


Faith, or what it is you Believe, tell them, your are a 
Member of the Church of Eng/and, and embrace the Do- 
&rine of it, and there they may find your Faith both as a 
Chriſtian, and as a Proteſtant; and may try their skill on 
it, when they pleaſe, to prove any part of it uncertain, 
and you are ready to defend it. This is a plain and fair 
Anſwer, and I believe you will hear no moreof them. 
For as for ther common Argument*to prove the Un- 


certainty of the Proteſtant Faith, That there is a great 


variety of Opinions among Proteſtants, and that they 
condemn one another with equalconfidence and affarance, 
Ask them, how this proves your Fath to be Uncerrair, 
either as toits ObjeR, or as toits Aſſent 2 May not what 
you believe, be very certainly true, becauſe ſome men 
believe the contrary 2 Tel! them, you do not place the 
certainty of what you beheve, upon any man's belie- 
ving, or not beheving it, but upon the certain Reafons 
you have to prove it; and therefore if they would 
convince you, that what you believe is not certain, 
they muſt diſprove your Reaſons, not meerly tell 
you, that other men think it falſe or uncertain, and be- 
lieve otherwiſe : Thus does 1t prove, that you give an 
uncertain and doubtful Aſſent to what you profeſs to 


- believe, becauſe other men are very fully perſwaded of 


the contrary 2 Pray tell them, that you do not build 
your Afent upon-other mens Perſwafions, but upon the 


Reaſons of your Faith, and while they are unſhaken, 


you 
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you ſhall believe as you do, and with the fame aſſurance, 
whoever believes otherwiſe, 

There are. two. things indeed, which this Argument 
proves, but they ſignitie nothing to weaken the Prote- 
ſtant Faith. 

1; That all the DoQrines which are profeſſed by ſome 
Proteſtants, are not certain; for ſome of them muſt be 
falſe, when there are contradiory DoCtrines maintain- 
ed and profeſſed by ſeveral Se&s of Proteſtants ; but 
then no man, that I know of, ever ſaid, that all Prote- 
ſtant DoArines were certain , which I hopes does not 
hinder but that ſome Proteſtant DoQrines may be cer- 


tain; and then the DoQrines of® the Church of England 


' may be certain, though ſome other Communions of Pro- 
teſtants have erred. 

2. This-Argument proves alſo, that men who are 
miſtaken, may be very confidently perſwaded of their 
miſtakes, and therefore the confidence of perſwaſion 
does not prove the certainty of their Faith ; and I never 
heard any man fay that it did: But I hope this does not 

ve that a man, who is certain upon evident Reaſons, 
muſt be miſtaken too, becauſe men, who are certain 
without Reaſon, may miſtake. - 


And yet this very Argument, from the different and 


contrary Opinions among Proteſtants to prove the un- 
certainty of the Proteſtans Faith, ſignifies nothing, as to 
our Diſputes with the Church of Rowe : For ask them, 


what they would think of the Proteſtant. Faith, were all 


Proteſtantsof a mind > Would their Conſent and Agree- 
ment prove the Certainty of the Proteſtant Faith? Then 
the Proteſtant Faith, in oppoſition to Popery, is very 
certain: for they all agree in condemning the Errors 
and Corruptions of the Church of Rowe.; and thus I 
think: they: get nothing by _ Argument : for if. = 
2 i 
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Diſſentions of Proteſtants proves the yncertainty of 
their Faith, as to ſuch matters, wherein they differ, then 
by the fame Rule their Agreement 1n oppoſition to Po- 
pery, ſhews their great certainty in fuch matters: And 
this I ſuppoſe is no great Inducement to a Proteſtant to 
turn Papiſt. | 


| SECT. II. 
Concerning Proteſtant Miſ-repreſentations of Popery, 


His has been another late Artifice of our Romax 

Adverſaries to amuſe 1gnorant People with a 
great noiſe of Mif-repreſenting : That Proteſtant Di- 
vines have painted Popery in ſuch horrid ſhapes, as to- 
diſturb the Imaginations of People, and to beget an in- 
curable Averſion in them againſt Popery, without un- 
derſtanding what it is. I ſhall not now diſpute this 
matter over again : there has been ſo much of hte 
ſaid of it, and this Pretence fo ſhamefully baffled, in 
anſwer both to the Repreſenter, and to Monſieur De 
Meaux's Expoſition, that Iam apt to think, they them- 
ſelves could be very glad that it had never been men- 
tioned, or could now be forgot ; and: therefore refer- 
ring the inquiſitive Readers to thoſe late Books, where-- 
in they will find this Controverſie fairly ſtated; I have 


ſome few things to add, which are plain and obvious- 


to every body ; and. that both with reference to the 
Probability of this. Charge, and to the Conſequences. 
of it. 

Firff, As to the Probability of this Charge. Now,. 


' Þ. Ask them, whether the: firſt Reformers charged the: 


Church of Rome with ſuch DoQrines and Practices. as 
they were not guilty of? We have not, that T know . 
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of, increaſed our. Charge againſt the "Church of Rome: 
in this Age ;- if there'has been'any difference, we have 
rather been more. favourable and candid in- our Cen- 
ſures of ſome of their Do&rines, than the firſt Re- 
formers were. Now is: it likely, that the firſt Refor- 
mers ſhould charge the Church of Rome. wronfully > 
No man can. be a Mifrepreſenter, 'but either out of 
Fenorance or Deſign ; which of theſe then can we, 
with ' any Probability , charge the firſt Reformers 
with? ; FA 

As for Tgnorance, is it a probable thing, that Zuther, 
Melanfthon, Oecolampadius, Zuinglius, Bucer, Calvin, or 
to come to our own Engliſh Reformers, that Arch- 
biſhop Cramer, and others, who had all been Papiſts 
themſelves, . ſhould be ignorant what was taught and 
practiſed in the Church of Rowe £ Tt is now thought 
in this very Cauſe,: a very confiderable Proof, that Pro- 
teſtants do Mif-repreſent Papiſts, becauſe ſome Papiſts 
deny ſuch DoQrines and Praftices as Proteſtants charge 


them with; and, fay they, can you think that Papiſts- 


do not underſtand their own Religion better than Pro- 
teſtants do > Now though this may be made a Que: 
ſtion, and I am very apt to think, that compare the 
Learned and the Unlearned Proteftants and Papiſts toge- 
ther, there are more Proteſtants than Papiſts, who un- 
derſtand Popery : -and not onely Experience verifies: 
this, but there is a plain reaſon why it ſhould be fo; 
becauſe it is the Principle of Proteſtants, that they muſt 
neither believe nor disbelieve any'thing, without under» 
ſtand it ; but an implicite Faith in the Church, go- 


verns the unlearned Papiſts, and many of thoſe who 


ſhould be learned: too. 
But let that be as it will, this Argument ſignifies no- 
thing.to our firſt Reformers: for if Papiſts may be pre- 


ſumed! 
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ſumed to underſtand their own;Religion, the firſt: Re» 


formers, who were all educated in Popery, might be as 
well preſumed to underſtand what Popery then: was ; 


' and therefore there can be no reaſon to ſuſpe&t that they 


Miſ-repreſented Papery out of Ignorance. h 

Nor is it rare-probable, that they ſhould MiFrepre- 
ſent Popery out 'of Intereſt and Deſign: for if they 
were conſcious to themſelves, that Popery was not fa 
bad as they repreſent it to þe, wby ſhould they them- 
ſelves have ſet up for Reformers? and what hope could 
they have, that at that time, when Popery was fo well 
known, they: ſhould perfwade the World to believetheir 


_ Mibreprefentations ? 


Was it fo defirable a thing far men to bring all the 
Powers of the Church and Court of Rowe upon them- 
ſelves, meerly to gratifie a Mikreprefenting humour 2 
Da theſe men remember what our: Reformers ſuffered, 
for oppoſing Popery ? the loſs of their Eſtates, their Lis 
berties, their Lives, all the Vengeance of a blind and 
enraged Zeal: And did they undergo all this with fuch 
conſtancy and Chriſtian patience, only for the fake of 
telling Lyes,, and rafing ſcandalous Reports .of the 
Church of Rome 2 We think it-2 very good Argu- 
ment, that the Apoſtles and firſt Preachers of Cluitiia. 
nity were very honeſt- men, and had no deſign to cheat 
the World, becauſe they ſerved no worldly Intereſt by 
it ; but chearfully expaſed. themſelves ta all manner of 
Sufferings 1a Preaching the Goſpel :: and: why does not 
the ſame Argument prove -our firſt Reformers to.be 
honeſt men, and then they could not be wilful Mibre- 
preſenters? ES. 

Nay, if we will but allow them to have been cunning 
men (and it isevident; they'did'not wagtwit) they would 
never have undertaken ſohapeleisadefign,as _ down 

opery 
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Popery meerly by MiFrepreſenting it ; when, had their 
Exceptions againſt Popery been only Mifſrepreſentati- 
ons of their own&Sall the World could have confured 
them : had the Reformers been onely Mifrepreſen- 
ters, can we think, that they could have impoſed upon 
fuch vaſt numbers of Men, Learned and Unkarned, who 
knew and faw what Popery was? - They were no Fools 
themſelves, and therefore could not hope to impoſe ſuch 


a Cheat upon the World, | 
2« Ask them again, How old this Complaint is, of 


Proteftant Mtf-reprefentations of Popery ? how long it 


has been diſcovered, that Popery has been thus Abuſed 


and Mifrepreſented 2 were the firſt Reformers charged 


with theſe Miſrepreſentations by their Adverſaries in 
thoſe days? did they deny, that they gave Religious 
Worſkip to Saints, and Angels, and the Virgin Mary, to 
Images and Reliques? did they cry out of Miſcrepreſer- 
fations,' when they were charged with fuch Do@rines 
and Pradtices as theſe ? or did they defend them, and efi= 
deayour to anſwer thoſe Arguments which the Reform- 
ers brought againſt them-2 And yer methinks if Pope= 
ry had beer ſo grofly Mi-reprefented by the Reformers, 
this would as ſoon have been diſcovered by the Learged- 
Papifts of thoſe days, as by our late Repreſenter ; but it 
is moſt likely hey did not then think Popery: ſo muck: 
Mifrepreſented, for if they had, they would certainly: 
have complained of it : So that the high improbabibility 
of the' thing, is 2 ſufficient Reaſon ro Unlearned Prote- 
ftants, to reje&t this Charge of Proteſtant MiF-reprefen-- 
tations of Popery, as nothing ele but a Popiſh Calumny: 


. againſt Proteſtants ;' and to conclude, that if Popery bes 


i-repreſented now, it is. onely by themſelves, and:that: 
is the very truth of rhe Cale. ' | | 


Secondly,, 
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Secondly, Let -us conſider this Charge of MifFrepre- 
ſentations in the Conſequences of it : It would a little 
puzzle a man to gueſs, what ſerviceethey intend to do 
the Church of Rome by it. - For, 
I. By complaining of ſuch Mif-repreſentations of Po- 
pery, they plainly confeſs, that thoſe Dodrines and Pra- 
Ctices, which we charge the Church of Rowe with,are ve- 
ry bad, and fit to be reje&ted and abhorred of all Chri- 
ſtians. - This the Repreſenter himſelf confeſſes, and is ve- 
ry Copious and Rhetorical upon it. Now this is of migh- 
ty dangerous conſequence ; for if it appears, that we have 
not Mif-repreſented them, that the Doftrines and Pra- 
Ctices we charge them with, are truly the Dodrines and 
Practices of the Church of Rome, then by their own con- 
feſſion, Popery is a very bad Religion, and to be rejeted 
by Chriſtians : Then there was very juſt reaſon for our 
Separation from the Church of Rowe, and we are no 
longer either Schiſmaticks or Hereticks; and if the Cauſe 
be put upon this Iſſue, we need deſire no better Vindi- 


cation'ef the Church of England: for if they cannot 


prove us Hereticks or Schiſmaticks, till they can prove 
us Miſrepreſenters, I believe, we are pretty ſecure for 
this Age. 12 ; 9T. 

2. Theſe men, who complain ſo much of Mif-repre- 
ſenting,'endeavour'to make the DoQrines of the Church 
of Rowe, look as like Proteſtant DofEtrines, as poſſibly 
they can, as if there were little or no difference between 
them : Now methinks this is no great reaſon for a Pro- 
teſtant to turn Papiſt, that the Popiſh Faith is ſo much 
the better, the nearer it comes to the Proteſtant Faith, 
The truth is, the chief Myſtery in this late Trade of Re- 
preſenting and Miſ-repreſenting, is no more but this, to 


joyn a Proteſtant Faith with Popiſh Practices ; to beljeve, 
as Proteſtants do, and do as Papiſts do, As to re | 
als | | _ lome 
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ſome few inſtances of this in the Papiſt Miſreprefented 
and Repreſented. BOD bod ors $f 
The Papif? Repreſented, believes it damnable to Worſhip 
Stocks and Stones for Gods, to Pray to Piftures or Images of 


. Chrif}, the Virgin Mary, or any-other Saints. This is 


good - Proteſtant Doctrine: but then this Papiſt fays his 
Prayers before an Image, Kneels and Bows before it, and 
pays all external Ads of Adoration to Chriſt and the 
Saints, as repreſented by their Images; though 2? i not 
properly the Image he honours, but Chrift and his Saints by 
the Images. Which is down-right Popery in PraCtice. 
Thus he believes it is a mo? damnable Tdolatry, to make 
Gods of men, either living or dead, Which is the Prote- 
ſlant Faith: but yet he prays to Saints, and beggs their 
Interceſſion, without believing them to be Gods, or his 
Redeemers ; which is Popery-1n Practice. 
_ He believes it damnable, to think the Virgin Mary more 


- powerful in Heaven than Chrif?. Which is Proteſtant Do» - 


&rine: but yet he prays to Her oftner than either to God _ 
or Chriſt, ſays ten Ave-Maries for one Pater Noſter ; 
which is a Popiſh Devotion. - : 

He believes it unlawful to:commit Idolatry, and mo5# 
dammable. to Worſhip any Breaden God. Which gs ſpoke 
like a Proteſtant; but yet he pays Divine Adoration to- 
the Sacrament, which is done likea Papiſt. And thus in 
moſt of thoſe thirty ſeven Particulars of the double Cha- 
racers of a Papiſt Mif-repreſented, his great Art is to Re- 
concile a Proteſtant Faith with Popiſh PraCtices. 

' So that this New way of Repreſenting Popery, is no 
reaſon to a Proteſtant to alter his Faith, becauſe, it ſeems,. 


— /-;:they believe, in many things juſt as we do; but, I think, oe 
-v-ieq very great reaſon for a Papiſt to alter his Pradtice,' --* 


becauſe « Proteſtant Faith and Popiſh Worſhip do not | 
very well agree. Thoſe who would not make Gods of 
; 7" 0 Stocks. 
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' BStocksngg;Srones, of deal Nien and Womeri, had certaiq- 
ly better -not:W orſhip them, which is the: moſk' certain 
A not to 'make a Gods Lond obs _ raph it 

ſuch damnable Id $0” Wotſhip a Breaden God, in ny | 
| =» 1108; 5 ont KEN ſide. not to Worſhip the viſible 
7 165 of a; in the.Euchartſt..; Let but our Prote- 
*/Nant, obſerye this,” That when they would Repreſent Po- 
-.:. very. 60ſt favourably, they either ſay what Proteſtants 
dgror ſomething as like it, as they can, and he will ſeeno 
" to 0 choghe kis Faith or his Practice. 
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